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CORRECTIONS

Several inaccuracies in punctuation, spelling and transliteration of Hebrew words have crept into the Manual. While most of them will be readily corrected by the careful reader, the following call for special attention.

On page 116, the fourth paragraph (beginning with the words "A tragic error" and ending on page 117 with "conditions arising here") belongs on page 123, immediately pre-

On page 120, line 31, and page 124, lines 11, 13, 20, the word motif should be replaced

On page 125 the dates of Felix Mendelsohn Bartholdy should be 1809–1847, and of acob Fromenthal Halevy's birth 1799.

On p. xxv, l. 10, substitute is for are

p. 12, 1, 26, read 1168.

p. 84, l. 17, read In keeping with these.

p. 113, 1. 30, read Spektor.

p. 169, I. I, the third word is bener.

p. 170, l. 28, read 1820.

p. 171, 1. 15, read 1899–1902.

p. 181, l. 1, read war in place of was.

p. 198, 1. read 1204.

n 214 l 14 read he Hossid

p. 258, l. 19, read where in place of were.

p. 250, 1. 19, tead where in place of were.

p. 314, l. 31, the estimated budget for ed-

p. 372, l. 23, read 1923.

The article on Zionism (pp. 295–301) should be credited to Mr. Julius Kerman.
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INDEPENDENT ORDER OF B'NAI B'RITH ENDORSED BY ILLS PRESIDENTS

Permit me to extend my hearty good wishes to the Independent Order of B'nai B'rith and to wish it all success in continuing its work, in strengthening the ties between man and man and endeavoring to contribute to the uplift and betterment of humanity. It has been a great educational and enlightening factor in our American life.

—Theodore Roosevelt.

I have great respect for the Order because of the good which it has done, the conservative attitude which it has occupied, the harmonizing effect it has had upon otherwise discordant elements and the general world fraternity which it has promoted. It is a body of representative American citizens that deserves the approval and encouragement of all their fellow-citizens.

—WILLIAM H TAFT

I follow from time to time with the greatest interest, the fine work of the Order, work which undoubtedly contributes to the uplift and betterment of the nation and I have been particularly interested in the work of education and philanthropy and the effort to destroy the provincialism of prejudice as between races.

—Woodrow Wilson.

I hope that all America will catch the spirit of B'nai B'rith in campaigning against all the movements aimed to rend the concord of American citizenship. Fraternity must be the abiding purpose of our people and the compensations that come to this consciousness of helping one's fellow-men contributes more to the happiness of self than success, distinction and all the other triumphs of life.

–Warren G. Harding.

For a long time, I have been quite familiar with the work and purposes of B'nai B'rith. As my acquaintance with the Order has widened, my regard for its high aims and effective methods has increased. Its ideal of practical usefuness is one which can not be too earnestly commended.

---CALVIN C. COOLIDGE.




PRESIDENT'S OPINION OF WHAT A REN B'RITH SHOULD BE

A loyal citizen.

Possessed of these convictions: Each Jew is a link in a chain, the forging of which began in the hoary past. No Jew comes into the world isolated; whether he would have it so or no, he is a party to a covenant sanctified by the sacrifices of countless generations. He may make this covenant either a joy or an accusation, but he can not escape it.

Permeated with the belief that Judaism is life. Feeling in every fibre of his being: "God signs the covenant, but we have to seal it—to seal it by a life of service."

Keenly conscions of the indissolubility of the household of Israel, and that the non-Jew scores all the vices and weaknesses of an individual Jew against the Jew as a whole; hence the weal or woe of Israel is in the keeping of each Jew, and that this harsh but inevitable

judgment imposes an especial obligation on every Jew to live an upright life and thus deserve the affection and esteem of his fellow citizens.

A lover of mankind. A deliverer of the poor, the fatherless and the helpless. One deserving "the blessing of him that was ready to perish;" who "causes the widow's heart to sing for joy." Sympathetic in his contacts in every relation of life.

A proud protagonist of his faith and yet always noted for his humility. Is it not written in the covenant: all that the Lord requireth of man is that he "Shall do justly, love mercy and walk humbly before God?"

Affiliated with a synagogue, the fount whence flow the spiritual waters of our religion.

The head of a home instinct with Jewishness—a home wherein the heart of the father turns to the children and the heart of the children turns to the parent; a home radiating the spirit of Judaism in rites and ceremonies. Who reared in such a home fails to recall

with tenderest memory the blessing of the Sabbath lights? He is poorer who has no such sweet recollections.

Interested in the Jew, past and present, which will lead him to learn the history of his people and concern him in the solution of situations which constantly arise.

A regular attendant at lodge meetings, thus gaining and giving inspiration for the performance of duty. Each Ben B'rith is a unit of the great Order, and the strength of the latter is dependent on the fidelity of the former.

Ever alert to remove prejudice of Jew against Jew, which usually has no deeper basis, than that the persons involved, emigrated from different countries.

Convinced that the B'nai B'rith while dealing with subjects that primarily interest the Jew, is concerning itself in matters, which in the final analysis, affect all mankind. If the B'nai B'rith is able to make of those affiliated with it, better men and higher types of citizens, is it not performing a truly genuine service for all? The peoples of the

world will not come to a better understanding en masse. This understanding will come only through individual and group effort. The time is far off when all the children of a common Father will regard themselves as brothers. Now and then, however, we see a rift in the clouds. Evidence is plentiful that something like God's love exists in many creatures of His handiwork.

The ideal Ben B'rith thinks of God's love in the words of an Israelitish poet of the eleventh century:

Could we with ink, the ocean fill, Were every blade of grass a quill, Were the world of parchment made, And every man a scribe by trade,

Would drain that ocean dry; Nor would the scroll Contain the whole Though stretched from sky to sky

and he prays for the coming of the day when God-love will fill the hearts of all. On that blessed day every man will be an ideal Ben B'rith.

ALFRED M. COHEN




THE INDEPENDENT ORDER OF B'NAI B'RITH

By Dr. Boris D. Bogen

The Independent Order of B'nai B'rith is a fraternal organization of world-wide activity with lodges, at present, in nineteen countries—the United States of America, Canada, the Republic of Panama, England, Holland, Denmark, Germany, Switzerland, Austria, Poland, Czecho-Slovakia, Jugoslavia, Roumania, Bulgaria, Greece, Turkey, Syria, Egypt and Palestine.

B'nai B'rith are expressed in the preamble of its constitution, which reads as follows:

"The Independent Order of B'nai B'rith has taken upon itself the mission of uniting Israelites in the work of promoting their highest interests and those of humanity; of developing and elevating the mental and moral character of the people of our faith; of inculcating the purest principles of philanthropy, honor and patriotism; of supporting science and art; alleviating the wants of the poor and needy; visiting and attending the sick; coming to the rescue of victims of persecution; providing for, protecting and assisting the widow and orphan on the broadest principles of humanity."

The membership of the Independent Order of B'nai B'rith in the United States is draw

Local Lodges — The total number of lodges of the B'nai B'rith, all over the world, is 576, with an aggregate membership of 77,651. In the United States, there are at present 411 lodges containing 56,361 members who, with their families, represent about 300,000 individuals, or one-tenth of the entire Jewish population of the country. There are 165 lodges in foreign countries with

a total enrollment of 21,290.

Each lodge determines for itself what amount of dues it will charge its members. They range from $8 to $12 a year. In a few instances, where a lodge maintains a Center

thus affording its members the advantages of a club, the dues exceed the aforementioned maximum. In a number of cities in this country and abroad, Women's Auxiliaries cooperate with local lodges. Recently a group of Junior Auxiliaries, composed of youths under the age of twenty-one, was formed. The new body is known as the Aleph Zadik Aleph of the I. O. B. B. It is sponsored by the Constitution Grand Lodge and the District Grand Lodges.

is not a secret organization. The admission of candidates is signalized by an initiation ceremony which has been put into print and published. It consists of a series of lectures setting forth the duties man owes to his fellow man and are drawn largely from sacred scriptures, the Iews' greatest contribusion.

tion to the world

The Independent Order of B'nai B'rith is not a Mutual Aid Society. It does not offer its members any personal material advantages. There is no insurance nor sick

benefit connected with membership

Varied philanthropic activities are carried on by the Order. In all of these, service is freely given regardless of whether the beneficiary is or is not a member of the fraternity. Many institutions of the Independent Order of B'nai B'rith are conducted on a non-sectarian basis and minister to the needs of Jews and non-Jews alike.

The Independent Order of B'nai B'rith is a democratic organization. It is gov-

The programs of B'nai B'rith Lodges include Open Forums, discussions of current topics, lectures, debates, concerts and other forms of entertainment, including formal and informal dances. Several lodges issue their own publications or regularly fill a page in a local Jewish weekly telling of their activities.

The District Grand Lodges — The District Grand Lodge is a federation of local

cola) and Louisiana with a membership of

7.312 in 01 lodges.

The District Grand Lodges meet in Convention annually (or semi-annually). In the interim between conventions, the work of the District Grand Lodges is conducted by a General Committee elected at the Convention

In addition to directing the general policies of the local lodges, the District Grand Lodges help promote activities for the District as a whole — initiating, supervising, subventioning and supporting philanthropies of their own creation and contributing to those of other agencies

The following is a partial list of B'nai

District No. 1 — The Home for the Aged

and Infirm at Yonkers, N. Y.

District No. 2—The National Jewish Hospital for Consumptives at Denver, Colo. Jewish Orphan Home at Cleveland, Ohio.

District No. 3 — B'nai B'rith Orphanage and Home for Friendless Children at Erie, Pa.

District No. 5 — Hebrew Orphans Home

at Atlanta, Ga.

District No. 7 — Touro Infirmary at New Orleans, La. Leon N. Levi Memorial Hospital at Hot Springs, Ark. The Jewish Widows and Orphans Home at New Orleans,

The District Grand Lodges are autonomous in the administration of their affairs and their power is limited only by the jurisdiction of

hundred and eighty-nine orphans are still receiving their maintenance through the subventions of the Constitution Grand Lodge. The fund is maintained by special contributions of the various constituent lodges of the order and of the individual members.


	Americanization Work — The great



influx of our coreligionists from abroad during the last decade or two (ending of course with the passage of restrictive legislation) presented the task of preparing the newcomers for an appreciation of the privileges of their new homeland and the obligations entailed by those privileges. The B'nai B'rith was quick to enter this field of endeavor; it organized an energetic Americanization department. Acting through its lodges, the Order has disseminated necessary literature among our newly arrived fellow Jews and, by establishing classes for them, has helped develop hundreds of new citizens alive to the meaning of American laws and customs and filled with a fine loyalty to the spirit of America. Frequently lodges have coordinated their labor with other groups working in the sphere of Americanization.


	B'nai B'rith Bureau in Mexico—Established in 1923, this Bureau has been and still is busily engaged in relief work among Jewish immigrants. The B'nai B'rith has not encouraged immigration to Mexico. It entered there to relieve the plight of several thousand Jewish newcomers, all in dire need of assistance, and to save the Jews of the United States from reproach for permitting the smuggling into this country of numbers of their people. In Mexico City, the B'nai B'rith maintains, among other institutions, a Center building and a clinic supervised by a physician, a trained nurse and a social worker. For three years, the Order has been the only agency to which our next and the supervised by a physician to the only agency to which our next among the second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second second



brethern, fresh from lands of oppression, could look for succor and encouragement. Recently an arrangement was made with the Emergency Refugee Committee under which the work in Mexico will be extended and developed so as to include a definite program of credit loans to the immigrants. An effort will be made also to evolve local participation of the older settlers in the development of their own agencies for social service.


	B'nai B'rith Hillel Foundations — This is an agency that establishes Jewish Centers at Universities for the purpose of administering to the needs of Jewish students, stimulating their interest in Judaism, and qualifying them for leadership in Jewish



communal activities.

The immediate aim of the B'nai B'rith Hillel Foundation is to help the Jewish student solve those problems arising out of contacts with the countless influences in his college career that tend towards making him indifferent to Jewish religious or social

influences.

The B'nai B'rith Hillel Foundation meets the need of a changing Judaism in America. It meets the change in mental attitude that comes over young men and women in a University. It seeks to phrase in present day language the philosophies and traditions of the past. It seeks to develop a progressive Judaism, by equipping the American Jewish student with the necessary materials to enable him to readjust himself to, and keep pace with, the advances in science, economics,

sociology — all thought, in fact — in order to preserve, foster and enhance all that is worthwhile and enduring in Judaism — its

faith, its history, its traditions.

The B'nai B'rith Hillel Foundation knows no orthodoxy and no reform; all it knows is Judaism — without qualifications or distinctions. It strives to maintain our integrity as American Jews. It seeks to make the college man and woman not less an American — but, by giving him or her the finest in Judaism, a better American.

At the present time, there are four foundations already functioning, at the Universities of Illinois, Wisconsin, Ohio, and Michigan. In accordance with a resolution adopted at the last session of the Constitution Grand Lodge, the Order will institute two additional foundations annually. Each foundation is in charge

of a well-trained director.


	Palestine House-Building Fund— This fund was created in 1923 for the purpose of establishing suburban houses to relieve congestion and shortage of dwellings in Jerusalem. The necessary land already has been acquired. Its further development will require additional investments, the procuring of which has been recommended by the Constitution Grand Lodge.


	Cultural Activities — It is generally conceded that American Jewry has awakened to a need of cultural development. The B'nai B'rith, the only Jewish organization reaching a large proportion of the Jewish population in America and functioning unhamper




by either sectional or dogmatic bias, is the logical agency to fulfill this need. The Order is working on a program calculated to install the true spirit of Judaism in Javich homes.

The B'nai B'rith Magazine, published monthly, is the official organ of the fraternity. Its contributors compose a galaxy of competent writers on many subjects. For while it prints information concerning the activities of the Order, only a limited amount of space is thus devoted. The ambition of the editors of The B'nai B'rith Magazine is two-fold: to provide (1) for the more than 70,000 Jewish homes which it enters, a monthly visitor that shall teem with Jewish spirit, (2) to furnish other thousands not of the Jewish faith, to whom it is regularly sent, a presentation of the Jew and of Judaism that shall do justice to both. Testimony is not lacking that the aim in both directions is being accomplished.

B'nai B'rith Wider Scope Committee — The last convention of the Constitution Grand Lodge was held in Atlantic City in 1925. Much of the time was given to consideration and discussion of the work of the B'nai B'rith Hillel Foundation, Anti-Defamation League, the B'nai B'rith Bureau in Mexico and the Palestine House Building Fund. All these undertakings were commended in unstinted terms. The necessity for their continuance and enlargement was stressed, everybody recognizing that each and all of these projects was the concern of all those who abide in the household of Israel. In the nature of things,

if these philanthropic activities are to go on in a befitting way, large sums of money will be required — more of course than the modest dues of the members can provide. Therefore, the Convention resolved to authorize the Executive Committee to appeal to the American Jewry at large for a fund of sufficient proportions to care for these extra budgetary items of expenditure during a five year period. Pursuant to this mandate, the Executive Committee authorized the organization of A B'nai B'rith Wider Scope Committee which has been entrusted with the task of promoting the cause of these activities. A campaign for two million dollars is being launched and American Jewry, once awakened to the importance of the work which the B'nai B'rith started, will not permit it to languish.


EDITOR'S PREFACE

To strengthen the Jewish consciousness in the hearts of our people has been one of the chief aims of the I.O.B.B. Through the B'nai B'rith Magazine., through its Intellectual Advancement work in the lodges, and through the Hillel Foundations in the Universities, the I. O. B. B. has striven to make the Jewish heritage live in the hearts of our people. The present volume is the outgrowth of the general cultural aspirations of the I. O. B. B. It seeks to supply the members of the Order and others with some of the information on Judaism, Jewish literature, and Jewish life that are essential to the appreciation of the role of the Jew in the past and the present. The Bird's-Eye View of the world's Jewish communities may serve as a commentary on the much-used and too-little-understood term K'LAL YISROEL. The brief items on some of the outstanding problems in Jewish life may arouse greater interest in the concrete realities of modern Jewry.

In the preparation of the Manual, the contributors as well as the editor have been mindful of the fact that the B'nai B'rith has taken upon itself the mission of uniting the Jewish people in the work of promoting their highest interests. All controversial subjects and all partisanship were, therefore, carefully avoided. As the work is prepared for practical purposes, all technical discussions were omitted. Owing to its limited space and the brief period of time allowed for its preparation, the Manual includes only some of the most essential facts on Jews and Judaism. It is regrettable that many subjects possibly of equal importance had to be omitted.

the preparation of the book by placing at

disposal of the B'nai B'rith office the advance sheets of the American Jewish Year Book for 1926-1927, enabling us to utilize the statistical table of the Jewish population of the world, the list of Jewish members of the Congress of the United States, and the list of American Jewish National Organizations. Messrs. Harry Glicksman, Maurice J. Karpf and Samuel Goldsmith supplied helpful material for the article on Jewish Social Service. Mr. Israel Goldberg offered helpful corrections in the article on Zionism. Messrs. B. C. Vladeck and S. Niger aided in making the article on Yiddish literature complete.

My thanks are extended to my collaborators, who, on short notice, prepared their contributions for the Manual. The surveys on the Jews in Asia, Africa, Australia, and Europe were compiled by Dr. Martin Friedman and Mr. Julius Kerman from works on Jewish history and literature detailed in the list of books at the end of the Manual. These and other items, written by them are marked with their initials. Mr. Lazar Volin gathered much of the material for the History of the I. O. B. B. Dr. Emil Bogen prepared the

In sending forth the B'nai B'rith Manual, I trust that it will prosper in the mission for which it was prepared, of deepening Jewish self-knowledge and of strengthening thereby the determination of our brethren to carry forward proudly our inherited traditions and ideals that have made us a cultured and
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REFORM JUDAISM AND CEREMONIALS

Many of these ceremonies have retained their charm for Reform as well as for Orthodox Jews. Outstanding Reform leaders have stressed the importance of bringing the Jewish religious spirit into the home through prayers at rising and at retiring, through grace at meals, and through kindling lights and reciting the Kiddush on Sabbaths and on holy days. To bring the religious spirit into the home, the Central Conference of American Rabbis has published a book of meditation and prayers for the individual and the home; it has provided appropriate prayers for each special occasion in the first volume of the Union Prayer Book, and has issued the Union Haggadah for the Seder Service.

Different though these reasons for keeping the Sabbath may be, they both express the common idea that the Sabbath is the sign of the Covenant between God and Israel. It is meant to be more than a day of relaxation. It comes to man as the crowning day of the week, reminding him of his duty to work the six days of the week faithfully and cheerfully that he may find happiness in the perfection of his creative work. On the Sabbath, man must be free from the Egyptian bondage which fetters body and mind that he may rejoice in the gift of liberty, that moral quality which links man to his Maker. Let him enjoy the blessings of religion, of love, and of

Special Sabbaths — A number of Sabbaths of the Jewish year are of special prominence. Three of them are known by their prophetic lessons (Haphtorahs):

New Year and the Day of Atonement, the portion being: Hosea XIV:2-10.

Sabbath-Hazon "The Vision", is the Sabbath before Tisho Be-Av, the portion being Isaiah I:1-27.

Sabbath-Nahmu "Comfort", is the Sabbath after this Fast, the portion being Isaiah XL:1-26.

Four other Sabbaths have the following reasons: During Temple times a poll tax of half a shekel was paid by every full-grown Israelite on the first day of the eleventh month (Adar). To remind men of their duty, this passage, known as Sh'kolim (Exodus XIII: II-16) was read on the Sabbath preceding or coinciding with the first of Adar.

Zochor "Remember, what Amalek did unto thee" etc. (Deuteronomy XXV:17-19) was read on the Sabbath before Purim, assuming that Haman was an Amalekite

On the Sabbath after Purim, the proper steps to become levitically clean had to be taken, as preparation for the eating of the Pascal Lamb, hence the law about the ashes of the red heifer Poroh, Numbers Chapter XIX, was read.

And, finally, on the Sabbath before or coinciding with the New Moon of Nisan, the "portion about the month" (Exodus XII:1-20) was read, Hodesh, as special consecration of the month of Nisan, so outstanding in the history of Israel.

Shabbos Haggodol "Great Sabbath" precedes Passover. It derives its name from the importance of the approaching festival and from the further fact that the Haphtorah for the day is the closing section of Malachi, containing the Messianic promise: "Behold, I will send you Elijah the prophet before the coming of the Great and terrible day of the Lord."


DATE AND MEANING OF FESTIVALS

The festivals of the Jewish year form two groups, the Yomim Noroim or Days of Awe: Rosh Hashonoh and Yom Kippur, and the Sholosh Regolim or Pilgrimage Festivals: Pesach, Shovuos, and Sukkos. On these three festivals all males were required, in Biblical times, to make pilgrimages to the

Temple at Jerusalem.

Yomim Noroim (Days of Awe) — Rosh Hashonoh (New Year), the most solemn day next to Yom Kippur, is based principally on Leviticus XXIII:24: "In the seventh month, in the first day of the month shall be a solemn rest unto you, a memorial proclaimed with the blast of horns, a holy convocation." The passage in Psalms LXXXI:5 referring to the solemn feast which is held on New Moon Day when the Shofar is sounded, as a day of "judgment," is taken to indicate the character of Rosh Hashonoh.

Shofar — The blowing of the Shofar, the ram's horn, during the morning service, symbolizes the call to every Jewish soul to awake from its lethargy and be alert in the

performance of religious duties

Leshonoh Tovoh Tikosev is the Hebrew New Year's greeting, which means: "May you be inscribed (in the Book of Life) for a good year." It is customary to serve grapes, other fruits, and honey at the meals, in order to anticipate a good and sweet year. Another rite which, however, has been discarded by Reform Jews, is the Tashlik, the Hebrew

word for "Thou wilt cast all their sins into the depths of the sea" (Micah VII:18-20), in illustration of which passage it is customary to congregate near a running stream on the afternoon of New Year's Day, when penitential prayers are offered.— M. F.

Yom Kippur, Day of Atonement—The Day of Atonement marks the climax of the penitential period of the "Ten Days of Penitence" that begins with New Year's Day. It occurs on the tenth day of the seventh month (Tishri). The service in the synagogue opens in the evening with the Kol

Nidre

and accused all Jewish people as being unreliable and untrustworthy; and they pointed to the Kol Nidre as proof that the Jew does not intend to keep his oaths. They succeeded in having legislators of many lands administer a special oath to Jews (More Judaico), which was abolished in European countries only in comparatively recent times. In consideration of these facts, the Reform rabbis, in conference at Brunswick, in 1844, unanimously resolved that this formula is not essential to Jewish worship and that for the good of Judaism it should be abolished. Reform synagogues, therefore, while retaining the glorious music of the Kol Nidre, replace the Aramaic text with a hymn, expressive of the spirit of Yom Kippur.

The original purpose of the Kol Nidre, it must be observed, was never that of absolving man from obligations towards his fellowman, but rather to absolve him from rash promises that affected his own conscience in his relation to God. The sentiment was in harmony with the teaching of the rabbis that sins committed against God may be atoned through prayer and repentance on Yom Kippur, but not sins committed against one's fellowman, which can be removed only after the offended person has been duly appeased. Thus the Kol Nidre seeks to free man from the burden of a guilty conscience by annulling on the holiest day of the year, in the presence of God, any personal vow or oath that he may make thoughtlessly. The Kol Nidre is

"May forgiveness be granted unto all the congregation of Israel and to the stranger that solourneth among them, for all the

people have sinned unwittingly.

The day refreshes in the Jewish mind the ideals for which Israel has lived and struggled for thousands of years amid all odds and perils. The earnest thinking accompanied by heart searching induced by the devotions

of the day, render it a truly blessed day of God in the life of the Jewish people. — S.S.C.

Hazkoras Neshomos, the Memorial Prayer, reunites us in spirit with those whom death has taken away from us. The pious Jew becomes forgetful of the flesh and its wants and, banishing all ignoble thoughts and ill-feeling, seeks to be occupied exclusively with things spiritual. The serious and solemn character impressed upon the day from the time of its institution has been preserved to the present day. So strong is its hold upon the Jewish conscience that no Jew, unless he has cut himself entirely loose from the synagogue, will fail to observe the Day of Atonement by resting from his daily pursuits and attending service in the synagogue.

The Sholosh Regolim or Pilgrimage Festivals — Pesach, Passover, is the festival celebrated in commemoration of Israel's liberation from Egypt. It is also called Hag Ha-Matzos (Festival of Unleavened Bread), because the Israelites were made to leave Egypt in such haste that they had to carry the dough which they had prepared with them and eat it before it had time to leaven. It lasted seven days, from the fifteenth to the twenty-second of Nisan, the first and the seventh day being "holy convocations" with abstention from hard labor and the offering of sacrifices.

The Seder is the home service on the first evening of the festival which, by those who keep the second day of the holidays, is repeated on the second night. The detailed regulations for this beautiful home ceremony are given in the Haggadah, the special ritual setting forth the narrative of the Exodus. This ritual combines history and legend, narration and poetry, prayer and song in a delightful manner, thus making the Seder one of the most enjoyable and outstanding evenings in the Iewish home.

Hol Ha-Moed Pesach is the name for "the week days of the Passover," between the first and the last holy days of the Feast.

They are considered as half-holidays.

which we attain through law. Modern Judaism has tried to add to the impressiveness of the festival by making it Confirmation

Day

Sukkos, Feast of Tabernacles or Booths, is the third pilgrimage festival and expresses the idea of gratitude. The celebration of the festival begins on the fifteenth day of the seventh month (Tishri) and lasted originally seven days. It was agricultural in origin which is evident from the name "Feast of Ingathering," from the ceremonies accompanying it, and from the season of its celebration. It was a Thanksgiving for the fruit harvest and also a general Thanksgiving for the bounty of nature. The outstanding features of the feast are the use of the Lulov in the morning service and the Sukkoh.

The Lulov is a palm branch with which three other species (Esrog, Willows of the Brooks, and Myrtle) are carried and waved in a particular manner in the synagogue. It

is a harvest ceremony.

The Sukkoh or Booth was to be a structure especially built for the festival, thatched so as to be a protection against the sun, while allowing the stars to shine through it at night. It is supposed to commemorate the days of wandering in the desert of Sinai, when only booths or temporary shelters could be used.

Hol Ha-Moed Sukkos is the week-day season following the first day of Sukkos.

Hoshano Rabboh (the great Hoshano) the seventh day of the feast, assumed a

special and solemn character. It is the day on which the exclamation "Hoshano" (Save now!) is often repeated in the liturgy. During the service, every worshipper takes up a small bunch of willows, and all join the hymn: "Kol mevasser, mevasser veomer" (A voice brings news, brings news and says), expressing thus their Messianic hopes.

Shemini Atzeres is the eighth day of Sukkos, the word "Atzeres" meaning "day of assembly," then "the closing festival."

In the German ritual a memorial service for

the dead is added.

Simchas Torah, the rejoicing in the Law, is the second day of Shemini Atzeres, which falls on the twenty-third day of Tishri and closes the feast of Sukkos. In the synagogue, the reading from the book of Deuteronomy is completed and Genesis begun immediately. It is a day of rejoicing in the real sense of the word, especially for the children, and dancing was permitted in the synagogue at this festival.

Erev Yom Tov — All holidays begin on the eye preceding the day specified in the

calend

Second Days Yom Tov — Orthodox Jews have been in the habit of observing one day in addition to the number of days fixed for each festival in the Bible (Leviticus XXIII). This custom developed on the following historical ground: When the appearance of the new moon had been observed, the news was signaled from mountain top to mountain top throughout Palestine. But it did not

reach the other countries until considerably later. And since all our holidays are fixed for certain days of the Jewish month, the Jews outside of Palestine kept two days of each Feast, not feeling sure whether the preceding month had twenty-nine or thirty days. In Palestine only one day is observed, with the exception of Rosh Hashonoh, which is doubled even in Palestine.

Semi-Holidays — Rosh Hodesh (New Moon Day) — The first of each month is observed by Orthodox Jews as a half-holiday. In the months that have thirty days, the thirtieth day is also kept as Rosh Hodesh.

Hanukkah, the Feast of Dedication, also called Feast of the Maccabees, is celebrated during eight days from the twenty-fifth of Kislev (chiefly as Festival of Lights). It was instituted by Judas Maccabeus in the year 165 B. C. E. as a memorial of the purification of the sanctuary because, three years earlier, Antichus Epiphanes had caused a pagan altar to be set up in the Temple of Jerusalem. Every evening lights are kindled in commemoration of those events. The daily increase in the number of lights teaches us to grow more progressive and enthusiastic in our religious life every day.

Purim, Feast of Esther, Feast of Lots, is celebrated annually on the fourteenth (and in Shushan, Persia, also on the fifteenth) of Adar, in commemoration of the deliverance of the Persian Jews from the plot of Haman to exterminate them, as recorded in the Book

of Esther. It is a day of merry-making and general alms-giving. In a leap year, the Feast of Esther and the Feast of Purim take place in the second Adar.

The Five Fasts — Besides the holidays and the semi-holidays, we find in the Bible a reference to certain other days. Four of the five fasts commemorate sad events in the downfall of the Jewish Commonwealth in the year 586 B. C. E.

Assoroh Beteves (tenth of Teves), when Nebuchadnezzar began the siege of Jerusalem.

Shivo Osor Be-Tammuz (seventeenth of Tammuz), when he entered the city through a breach, this being the day on which Titus also entered at the downfall of the last Commonwealth in the year 70 C. E.

Tisho Be-Av (Ninth of Av), commemorates the destruction of the first Temple by Nebuchadnezzar and of the last by the Romans. It was marked as the day of national gloom. In the synagogue, the Book of Lamentations is recited to a plaintive melody and, after the morning service, people usually visit the cemetery. In Jerusalem, people visit the Wall of Wailing, voicing on the historical ground their grief and pain over the Fall of Jerusalem. The "three weeks" between this and the last-mentioned Fast, and especially the last "nine days," are a period of mourning.

Tzom Gedaliah (Fast of Gedaliah) on the third of Tishri commemorates the assassination of the governor Gedaliah of the house of David; this event marked the climax in the disasters that befell the first Jewish Commonwealth.

The Fast of Esther is observed on the thirteenth of Adar, in commemoration of Esther's fast, as recorded in the Bible. Minor Holidays — Omer Days — Lag B'Omer — Though the bringing of the Omer ceased with the destruction of the Temple, the counting is still practised and the days between Passover and Pentecost are called the "Omer Days." The prevailing custom is to abstain from all joyous celebrations during the days of Omer, with the exception of the New Moon of Iyyar and of Lag B'omer, i. e., the thirty-third of the Omer Days. The reason most commonly given is that the plague which raged among the disciples of R. Akiba during the period of the Omer ceased on that day.

Hamishoh Osor Be-Shevat — In olden times when our ancestors were settled in Palestine, another day was joyously celebrated: Hamishoh osor be-Shevat (the fifteenth of Shevat), the Jewish Arbor Day or the New Year of the Trees. It is customary to eat on that day a great variety of fruits. In Palestine, school children use the day for planting many trees each year.

Yom Kippur Koton — The "Minor Day of Atonement" is observed on the day preceding each Rosh Hodesh or New Moon Day, the observance consisting of fasting and supplication but being much less rigorous than that of Yom Kippur with which it has the name in common. The custom is of recent origin. It appears to have been inaugurated in the sixteenth century by the Cabalist, Moses Cordovero. It is observed by the ultra-Orthodox.

The Three Fasts — In addition to the Yom Kippur Koton, some pious Jews observe three voluntary fasts after the festive seasons of Pesach and Sukkos. These fasts are observed on the Monday, Thursday, and Monday (i. e., days on which the Torah is read in the services) following the Rosh Hodesh of Iyyar and of Heshvan. — M. F.



CEREMONIES AT VARIOUS PERIODS OF A PERSON'S LIFE

Representing the Traditional Point of View

Circumcision (in Hebrew: Brith Miloh) is a religious rite performed on male children of Jews on the eighth day after birth. It was enjoined upon Abraham and his descendants as "a token of the covenant" concluded with God for all generations.

During the Babylonian exile, the Sabbath and circumcision became the characteristic symbols of Judaism and thenceforward circumcision was the mark of Jewish loyalty.

The operation, up to very recent times, was performed exclusively by laymen, to whom the act had been taught by others who, by experience, had acquired the necessary knowledge and skill. The operator is called "mohel." As a rule, the majority of mohalim develop great dexterity and accidents are remarkably rare.

The operation consists of three parts: "milah," "periah," and "mezizah." The godfather is known as the "sandek."

Circumcision among the Jews has been accepted and adhered to simply as a religious rite; but the physiological advantages that accrue from it to the individual are considerable, a fact which is borne out by the experience of physicians made public at different medical conventions.

Pidyon Ha-Ben (Redemption of the First-born). According to Talmudic tradition, the first-born acted as officiating priests in the wilderness until the Tabernacle was erected, when the office was given to the tribe of Levi. Because the first-born of the Israelites were

spared when "the Lord slew all the first-born in the land of Egypt," the commandment was given (Exodus XIII:2, 12-15) to "sanctify the first-born of man and beast to the Lord." Every Israelite, therefore, is obliged to redeem his first-born son thirty days after the child's birth. The sum of redemption as given in the Bible (Numbers XVIII:16) is five shekolim, to be given to a priest (kohen). The priest may afterward return the money to the father, although such practice is not recommended by the rabbis. It is customary to prepare a feast in honor of the occasion, at which the ceremony is made impressive by a dialogue between the priest and the father of the child. (For the same reason — i. e. the deliverance from the tenth plague — the first-born are required to fast on the day preceding Passover).

Bar Mizvoh (literally: "the son of command," "man of duty") is the Hebrew term applied to a boy on completing his thirteenth year for he then has reached the age of religious responsibility. On the first Sabbath of the fourteenth year, the Bar Mizvoh is called up to read the weekly portion of the Torah or the portion from the Prophets, or at least to recite the benedictions before and after the reading, while the father offers silently the benediction: "Blessed be He who has taken the responsibility for this child's doing from me." This event is celebrated by joyous festivity.

Confirmation is the solemn form of initiation of the Jewish youth into their ancestral faith. At first only boys were confirmed, on the Sabbath of their Bar Mizvoh. Girls were confirmed for the first time in Berlin in 1817. The rite met at first with violent opposition, being an innovation. In 1831 Rabbi Samuel Egers, one of the most prominent rabbis of his time and a man of unquestioned orthodoxy, began to confirm

boys and girls regularly on Shernos at the synagogue of Brunswick. Reform Judaism in this country accepted his innovation because this festival is peculiarly adapted for the rite.

K'suboh. An important feature was the handing over of the marriage contract to the bride. This contract contains, among other things, the settlement on the wife of a certain amount payable at her husband's death or on her being divorced.

Halizoh. According to Leviticus XVIII:16, XX:21,

marriage with a brother's widow was forbidden as a general rule, but was regarded obligatory if the brother died without issue. Such a marriage is called Yibbum, "levirate marriage." If the levirate union would result in male offspring, the child would succeed to the estates of the deceased brother. By talmudic times, the practice of levirate marriage was deemed objectionable and was followed as a matter of duty only. The whole question has been profoundly affected by R. Gershom B. Judah's (960–1028) decree against polygamy, which made levirate marriage a rare exception. According to the traditional law, "halizoh" (removal, i. e. of the shoe) has to be performed, to release the widow's brother-in-law of his obligation to marry her, as described in Deuteronomy XXV:5-10.

The ceremony as prescribed in Deuteronomy is very simple. The widow loosens the shoe of the brother-in-law in the presence of the elders of the town, spits upon the ground before him, and pronounces a certain prescribed formula. This ceremony, however, was later made more solemn by the Rabbis.

Get is the bill of divorce according to the Jewish practise. It is a very old institution among the Jews, since in Deuteronomy XXIV:1-4 and in Jeremiah III:1 it is spoken of as being well known to the people. The important features of the "get" are the date, the place, the names of the parties, the signatures of the witnesses, and the phrases which express separation.

Funeral Rites. There is hardly a congregation of Jews in the world without Herrah Kadishah ("holy association") for the purpose of being present at the death-bed and reciting the Viduy ("Confession of Sins,") with the dying person; to watch over the corpse, to cleanse and shroud it (Tabaroh); to accompany it with funeral procession; and to bury the body with

religious ceremonies. All these services are rendered free, as a human duty.

With reference to Numbers XX:1, it is urged in rabbinic literature that burial should follow death closely, although the law "thou shalt surely bury him the same day" (Deuteronomy XXI:23) refers only to the culprit exposed on the gallows. When, therefore, the Mecklenburg government in 1772 prohibited such burials and insisted that three days should intervene between death and interment, this decree provoked great opposition on the part of the rabbis who considered it an infringement upon Jewish law and custom. Moses Mendelssohn, however, who was asked to intercede, justified the governmental measure, and this view has been adopted by all modern rabbinical authorities.

In R. Papa's time (fourth century C. E.), it became the rule to bury all people in cheap clothes in order not to shame the poor. White garments were at all times preferred. The robe in which the dead is arrayed for burial is called "Tachrichin," "Kittel" or "Sargenes" (probably from "serge"), and usually translated "shroud," although as a general rule several garments are used instead of a single shroud.

In addition to the relatives and friends, any stranger was also expected to follow, when he saw the dead carried to the grave, lest it be said of him: "The one who mocketh the poor reproacheth his Maker" (Proverbs XVIII:5). Only priests (Kohanim) are not supposed to come in contact with the dead, according to the law in Leviticus XXI:1 which forbids the priest to defile himself by coming in contact with a dead body.

Earth of the Holy Land is often put under the body in the coffin on account of the belief set forth in the Talmud that the Resurrection will take place only in the Holy Land or on holy soil. Kerioh, the rent in the garment (usually made in the lapel of the coat), is a mourning rite on the order of the Biblical custom of rending the garments as an outward sign of grief.

Kaddish, the prayer of sanctification of God's name, is recited by the mourners for the first time when the grave is closed and then during the first eleven months of their mourning year. It is repeated on every anniversary of the death (Jahrzeit).

Shuroh. On returning from the cemetery, it is customary for the people to form two parallel rows (shuroh) and to say as the mourners pass between them: "May God console you together with all those who mourn for Zion and Jerusalem."

Mourning (Avelus), Shivoh, Sh'loshim. The time between death and burial is called "aninus" (deep grief). On returning from the burial, the shivoh commences, i. e., the seven days during which the mourner is confined to the house and in which he sits on the floor or on a low bench. The first meal is prepared by a neighbor. It is called "S'udas havrooh," "meal of consolation." It is customary to have services in the house of the mourner during the Shivoh, as he is not supposed to leave the house. He is prohibited also from doing manual labor or transacting business. Up to the end of thirty days (Sh'loshim), a number of restrictions remain in force, while music and all forms of amusement usually are excluded for the whole year, especially when the mourning is for a parent. — M.F.



KASHRUS


By Rabbi Herbert S. Goldstein

The Dietary Laws are outlined in the Bible and are explained fully in the Talmud

and Codes.

Kosher means "fit" or "proper." It does not mean clean alone as many suppose. A piece of ham might be clean but it can never be Kosher.

among those permitted to be eaten, (b) that it was slaughtered properly, and (c)

that it is not Trefah.

A. As to cattle and beasts, the Bible states "Whatsoever parteth the hoof, and is wholly clovenfooted, and cheweth the cud, amongst the beasts, that may ye eat." We may eat only of the herbiverous, vegetable-eating animals, but not of the carniverous, flesh-eating animals. We may not partake of blood or of bloodthirsty animals. For the same reason birds of prey are forbidden. As to fish, only those that have scales and fins are permitted. Worms, snails, lobsters, and oysters, "the lice of the sea" and every swarming thing that swarmeth upon the earth is a detestable thing; it shall not be eaten (Leviticus XI:41). All mixture of meat substances and milk substances is forbidden (Exodus XXIV:19). The Jew is

enjoined to observe these Laws of Diet, not merely because they are healthy, but rather on account of their higher purpose, namely: the spiritualization and sanctification of the observer. We read this in the verse which sums up the the chapter on the dietary laws: "For I am the Lord your God; sanctify yourselves and be ye holy; for I am holy" (Leviticus XI:44).

B. The slaughtering of the animal must be performed according to Jewish Law, whereby it is given the least possible pain and is most thoroughly and rapidly drained

of blood. (See article on Shehitah.)

C. Trefah is the general term for all forbidden food. It means that the animal has a disease, an ailment or an injury which could cause it to die



SHEHITAH




SHEHITAH, THE JEWISH METHOD OF SLAUGHTERING ANIMALS

A digest of Dr. Moses Hyamson's article in the American Jewish Year Book, Vol. 25, p. 163 ff., and Rabbi Julius H. Greenstone's article in the Jew. Enc. XI, p. 253 ff.

The Jewish Law is called Toras Hesed, a law of kindness. Kindness and humanity are enjoined in it, not only towards our human fellow-creatures, but also towards the lower animals. This principle finds expression in numerous definite precepts and prohibitions.

Biblical and Talmudic Laws of Humanity the weekly Sabbath day must be a day of rest, not only for human beings, but also for cattle: "that thine ox and thine ass may have a rest" (Exodus XXIII:12). The ox threshing out the corn was not to be muzzled (Deuteronomy XXV:4). An animal was not to be taxed beyond its strength (Deuteronomy XXII:10). The mother of an animal and its offspring must not be slaughtered on the same day (Leviticus XXII:28). The verse in scripture "The righteous man knoweth the soul of his beast" (Proverbs XII:10) has developed into the popular saying "A merciful man is merciful to his beast." It sums up the principle of kindness to animals as set forth in the Bible.

The Talmudic law emphasizes and develops this principle. It forbids mutilation or castration of animals. Rabbinical Judaism prohibits hunting for sport. Before an Israelite sits down to a meal he first must feed his domestic animals.

These considerations dominate the rules for the slaying of animals for purposes of food. The consumption of flesh must not tend to create savage and cruel habits. The custom of cutting off a piece of flesh from the flanks of the living animal, which is said still to exist in Abyssinia and some parts of Asia, was regarded with horror by the Jews from times immemorial. In the permission to eat the flesh of animals, the proviso is added, "But flesh with the life thereof, which is the blood thereof, shall ye not eat" (Genesis IX:4). Blood may not be eaten by the Jews (Leviticus VI:I 10-14).

Shehitah — In killing animals, no unnecessary pain should be given them. Hence, there exist the various regulations for the lawful mode of killing animals for food handed down by tradition as Mosaic. The expression "shahat," used in connection with the preparation of an animal for sacrifice, denotes merely that the animal is to be killed, not how it is to be slaughtered

There can be but little doubt, however, that in slaughtering the sacrificial animals the priests followed some uniform mode akin to that which was later adopted by all Israel and which is known as "Shehitah."

The Knife — The length of the knife with which shehitah is performed must be twice the width of the throat of the animal to be slaughtered. It must be of more than surgical sharpness and smoothness, with a perfect edge, without the least perceptible unevenness, indentation or roughness. It is passed forward and backward over the operator's finger — flesh and nail—twelve times to test its sharpness and smoothness. If any uneveness is felt, the knife has to be smoothed on the hone again. It has to be examined once more after killing. If any unevenness, roughness, or inden-

tation is revealed by this examination, the animal is considered as having been improperly slaughtered and may not be consumed by the Iews.

The Process — The act of slaughtering proper consists in cutting through the windpipe and the gullet in mammals, or either of these in birds. The many details of shehitah were summarized by the Rabbis under the following five laws:

"Shehiyoh" (delay). There should be no delay or interruption while the slaughtering is being performed. A delay of even one moment makes the animal unfit for food

"Derasoh" (pressing). There must be no pressing upward or downward nor any hacking. The object is to secure positive and swift action in the incision.

"Haladoh" (digging). The knife must be drawn over the throat. It must not be introduced under the skin, as in stabbing, or covered by the wool of the sheep. The incision must be free, open and exposed, so as to drain the brain quickly and thus render the animal unconscious immediately.

"Hagramoh" (slipping). The incision must be made in a prescribed region of the neck, where the muscles are thin and the trachea is directly beneath the skin.

"Ikkur" (tearing). There must not be a laceration, but a clean cut, not a tear. The reason is that a tear is more painful than an incision.

The purpose of these minute rules is to spare the animal pain. The claim may fairly be made that this object is secured. The three precepts of surgery are that an operation should be performed quickly, with certainty, and with a minimum of suffering. The prohibition of pausing—the insistence on continuousness in the cut—insures swiftness. The prohibition of pressing insures certainty. The rule that the incision

must be free and open secures quick and sure draining of the brain and prevents suffering because the arteries of the neck are completely divided in shehitah and such an enormous quantity of blood escapes in a few seconds that consciousness is lost and sensibility abolished. The only pain felt by an animal killed in the Jewish way is that of the cut in the skin. This is slight and momentary, as herbivorous mammals are less sensitive than human beings.

A host of competent experts, professors of pathology and veterinary surgeons have declared that the Jewish method of slaughtering does not fall below but, in many respects, is superior to all other methods from the point of view of humanity and kindness to animals.

In view of the fact that the agitation against shehitah is revived, from time to time, in different countries (Canada, England, Switzerland, Bavaria, Norway), the following opinions may be quoted (in excerpt):

Lord Lister (England) wrote to Chief Rabbi Dr. H.

". . . It is thus fairly open to question which of the two methods (Jewish method or poleaxing) causes on the average the greater amount of suffering . . and to charge the Jews with cruelty in this matter seems to me grossly unjust."

Sir Michael Foster, professor of physiology at the Cambridge University England writes:

"... Taking all things into consideration, the amount of pain entailed by the Jewish method does not seem to me to justify the agitation which has risen up against it."

The renowned Virchow, professor of anatomy at the Berlin University says:

" . . . Adherence to the ordained ritual (Jewish) mode achieves this intention (to prevent unnecessary

pain and to make the flesh wholesome for human food) with greater certainty than any other. There is not any semblance of justification for the contention that it is less merciful than any other method in use."

Among those who expressed themselves in favor of the Jewish method as humane are also Dubois Reymond, in Germany; Carl Vogt, in Geneva; Gamgee, in England; and, just recently, Fridtjof Nansen, in Norway


LITERATURE

By Samuel S. Cohon


THE BIBLE

The Bible has been cherished by Jew and Christian as the ultimate source of authority in religious belief and practice and as the infallible guide in moral conduct. More than any other literary product, it has stimulated man's ideals of justice and has quickened his soul with faith in God. Though not a text-book of science and philosophy, it has dominated the intellectual as well as the ethical and spiritual life of humanity.

Definition — From the way in which the Bible usually is published, the impression is gained that it forms one book. An examination of its contents shows that it rather consists of a whole library of Jewish books, representing the remains of Israel's ancient literature and covering a period of more than a thousand years. The term Bible is derived from the Greek, meaning "Books", and was first applied to the sacred literature of the Jewish people by the Greek speaking Jews of Alexandria.

Old and New Testament — When the Christians added their holy writings, which deal with the life and teachings of Jesus (the

four Gospels) and with the labors of his apostles (Acts, the Epistles of Paul, Peter, James, etc.), to the sacred books of Israel, they called the older collection the Old Testament (by misapplying to it the prophecy of Jeremiah XXXI:30-33), and reserved for their own the name of New Testament. As their additions seek to supersede the religious authority of the original writings, the Jews have refused to recognize them as part of their Bible. Nor have they accepted the name "Old" Testament for their Bible, maintaining that it has not been replaced by any higher source of religious authority. If Jews sometime speak of the "Old" Testament, it is purely because of the influence of the environment. They are not, in any way, subscribing to the dogmatic implications of the name.

Hebrew Names — The Jewish people originally designated the Bible as Seforim, "Books" (Daniel IX:2) and later as Sifre Hakkodesh, "Holy Books;" as Mikro, "Scripture" and as Kisve Hakkodesh, "Holy Writ." They speak of it also as Esrim V'arbo'o Seforim, "The Twenty-four Books," on account of the number of volumes that it contains, and as Tanach, a name made up of the initials of its three divisions: Torah (Law), Neviim (Prophets) and Kesuvim (Writings). The name Torah "Law" is applied sometimes to the whole, although in the strict sense it belongs to the first division of the Bible.

I. Torah — Because of its subdivision

family among Jews and Christians throughout the world. The laws of Holiness which begin with Chapter XIX mark the highest reaches of Jewish ethical idealism. Chapter XXIII regulates the festivals of the Jewish year. Chapter XXV sets forth the progressive land legislation of ancient Israel.


	Numbers—The fourth book deals with the census of the Israelites and with their desert wanderings. Much attention is paid to the dedication of the Tabernacle and to the regulation of the sacrifices on all festive days. The book is enlivened by the stories of the twelve spies of Korah's repellion and



of the exploits of Bala'am.


	Deuteronomy — The last book opens with a series of inspired addresses placed in the mouth of Moses. A complete recapitulation of the laws contained in the Code of the Covenant, in considerably enlarged form, constitutes the center of this great ethical code. The Song of Moses (Chapter XXXII) and the Blessing of Moses (Chapter XXXIII) belong to the very finest portions of the Bible. The Pentateuchal laws regulate the civil and religious life of the people. Their object is to set Israel apart as a "peculiar nation" or as a people dedicated to the worship of God, to serve as model to the rest of humanity. They are animated by the prophetic spirit with its message: "Justice, justice, shalt thou pursue," and "Thou shalt love thy neighbor as thyself."



To carry its spirit into the life of the people, the Torah is divided into sections.

or "Parashas," for reading in the Synagogue on the Sabbath day. Appropriate sections are read also on all Jewish feasts and fasts. Thus the whole Jewish year is set to the rhythm of the Torah. These readings are supplemented by fitting portions from the Prophets.


	Neviim — The first four books of the second division are called (A) "Neviim Rishonim," (First Prophets), and continue the history that was begun in the Pentateuch


	Joshua gives an account of the activities of the successor of Moses, of the conquest of Canaan and of its apportionment




among the tribes of Israel.

Judges begins, likewise, with the conquest of the land, describing the gradual invasion of Palestine by the Israelites, detailing their struggles and setting forth the exploits of their heroes: Ehud, Deborah,

Gideon, Jephthah, Samson, etc.


	Samuel I and II present the circumstances that led to the establishment of the monarchy and bear the name of the dominant figure of that age, the priest and prophet Samuel. Vividly this great history presents the careers of Saul, the first king of Israel, and of his more brilliant successor, David.


	Kings I and II record the glorious reign of King Solomon and the division of the monarchy, which followed his death. The fortunes of the Northern and Southern Kingdoms are traced briefly to the fall of Samaria in 721 and of Jerusalem in 586.




III. Kesuvim — The third division of the Bible, known as "Writings," contains the remaining eleven books. The first three are called the books of Emes (Truth), composed of the initials of their Hebrew names read in the reversed order: Tehillim (Psalms),

Mishle (Proverbs) and Eyov (Job).


	Psalms — The book of Psalms pre-



sents an anthology of 150 sacred songs, voicing the deepest sentiments on all phases of human life in its relation to the Divine. Though originally composed for use in the Temple of Jerusalem, the Psalms have become inseparable from every home and house of worship, whenever in joy or grief, Jew or Christian raises his voice unto God.


	Proverbs — This treasury of wit and wisdom is likewise the accumulation of many ages. Its well-rounded nuggets of speech offer splendid tools for the upbuilding of character. It forms a manual of practical ethics covering every phase of personal and



social conduct.


	Job — This masterpiece is the outgrowth as well as the crowning glory of Hebrew wisdom. In it, Hebrew literature reached its zenith. The work is cast in the form of a dramatic poem, centering its interest not so much on external action as on the philosophic analysis of the problem: Why are righteous people permitted to suffer in a God-governed universe?



The following five books are called Megillos, (Rolls). Their arrangement follows the order in which they are read in the synagogue:


	Song of Songs is a collection of wedding songs of ancient Israel allegorically interpreted as a dialogue between God and Israel. It is read on the Passover.


	Ruth — A story of rare charm dealing with the Moabitish woman who was converted to the faith of Israel and who became the ancestress of King David is read on Shovyos, the feast commemorating the giving




of the Law


	Lamentations, elegiac poems on the destruction of Jerusalem and the Temple in the year 586 B. C. E., are read on the Ninth of Av.


	Ecclesiastes consists of melancholy reflections on the vanity of life. Because of its recommendation of the grateful enjoyment of life's pleasures, it is read on Sukkos, Israel's feast of thanksgiving.


	Esther, a romance presenting the




read on that day.

The remaining three books are:


	Daniel, a collection of stories centering around the saintly figure, who, together with his three friends, was subjected to the severest trials and was miraculously delivered. Written during the persecutions of Antiochus Epiphanes, it sought to imbue the Hassidim (Pious Ones) with courage in their struggle under the leadership of the Maccabees for religious freedom.


	Chronicles I and II bring the books of the Bible to an end. They sketch, through geneological lists, the history of mankind and of Israel to the appearance of David and then proceed with the history of the Davidic rulers, paying special attention to their efforts in behalf of the Temple and its worship.




The Bible and the Jew — Mohammed has aptly characterized Israel as the People of the Book. The Bible is, indeed, Israel's heritage and patent of nobility. It took Israel a thousand years of cettled life in Pales.



BIBLE TRANSLATIONS

The Bible was produced in Hebrew, the classic language of our people. When, in course of the ages, the Hebrew speech of the Jews was replaced by Aramaic, Greek, Arabic, Persian, German, French, Italian, Russian, English, and other tongues, it became necessary to translate the Bible into the various vernaculars that the Torah might continue as the heritage of the

congregation of Jacob. The burden of elucidating the Hebrew Bible, not alone through commentaries but also through translations, therefore, fell in great measure upon the Jews. They carried the Bible through all lands, faithfully watching its letters and zealously preserving its spirit

Septuagint — The earliest translation of the Hebrew Bible was prepared by the Greek speaking Jews of Alexandria and is called, in memory of the seventy interpreters that were supposed to have prepared it, the Septuagint (Latin "Seventy"). It was undertaken during the reign of the benevolent Ptolemy Philadelphus (284–246) and was completed around the year 150 before the common era. This translation exerted tremendous influence on the spiritual destinies of the world. Through its Grecian garb, the Greek-speaking world became acquainted with the prophets, law-givers, psalmists, and sages of Israel and lent a respectful ear to their message. The Christian Church established itself in the Graeco-Roman world through the aid of the Septuagint. Most of the subsequent translations of the Bible, especially those that were prepared under Christian auspices, employed the Septuagint as their foundation.

christian Versions — Through the missionary zeal of Christianity, the Bible has been translated into almost all the tongues of men. More than five hundred versions of this great work, either in whole or in part are extant. Among many tribes, the Bible translations represent the first literary creations. The Bible has thus served as the foundation not only of belief, but also of civil government, art, and culture of a vast portion of humanity. Many of these translations were carried out with the aid of Jewish scholarship. The most distinguished Christian version of the

Jewish Versions — Of the numerous translations of the Bible by the Jewish people following the Septuagint, the best known is the Aramic version of the Pentateuch, known as the Targum of Onckelos, of the second century of the common era. Prepared in the spirit of traditional Judaism, this Targum (version) became so popular with the Jews that to this day,

though Aramaic is no longer spoken, the pious Orthodox Jew who reads his weekly Bible portion in Hebrew follows it also with the Aramaic translation. The Targum of Jonathan Ben Uzziel on the prophets was produced later. Among Arabic-speaking Jews, the translation of Saadia Gaon (892–942) still remains the version. In modern times, the German translation of the Pentateuch (1780–1783) by Moses Mendelssohn inaugurated a new era in the cultural life of the Jewish people.




THE TALMUD


By Samuel S. Cohon

The Talmud (Teaching or Doctrine) represents an enormous body of discussion and amplification of the laws, ethics, beliefs and traditions contained in the Bible. It was produced by hundreds of minds, in the course of close to a thousand years, in the academies of Palestine and Babylonia. Next only to the Bible, the Talmud is the most influential literary monument of Judaism.

Historical Origin — The Talmud is the outgrowth of the new direction that was given to Judaism by Ezra and Nehemiah's religious reformation (444 B. C. E.). Through Ezra's labors, the written Torah replaced the prophetic oracle as the supreme authority in religion. Its word came to be regarded as of Divine origin. The observance of its precepts spelled compliance with the will of God.

Priestly Prerogative — The interpretation of the written word constituted the prerogative of the priests. They preserved the literal meaning of the Law and faithfully guarded it against all alterations and innovations. Conservatism was most natural to a class of priests that derived therefrom the privileged position of intermediaries between God and His worshippers (see Malachi II:7). Enjoying further the position of highest functionaries in the state, the priests of the

house of Zaddok became the aristocrats of Judea, rich and powerful; and — like most aristocrats — many of them grew haughty and overbearing. Under the influence of Hellenism, many of them — including a number of high priests — degenerated into pleasure-seeking politicians and worldlings.

and let the fear of Heaven (God) be upon you" (see Aboth I). These unknown men laid the foundations of the Talmud

Pharisees and Sadducees — While the

Only partisan strife on the part of the early Christians branded the Pharisees as hypocrites. Liberal Christian scholars are beginning to recognize that Pharisaism represented one of the most progressive spiritual movements in the history of religion. (See Herford's "The Pharisees"). Prof. H. Cornill has aptly described them as "the virtuosi of religion." In the words of our own historian, Prof. H. Graetz: "they were in their origin, the noblest guardians and representatives of Judaism and strict morality." (See also Dr. Kohler's article "Pharisees" in the Jewish Encyclopedia,

vol. 1x, p. 661 ff.

The Zugos — The leaders of the Pharisaic movement during Maccabean times and during the bloody rule of Herod were the Zugos, or "pairs," extending over five generations. They succeeded each other in the

following order

Jose b. Joezer of Zereda and Jose b. Johanan of Jerusalem:

The Basis of the Talmud — His greatness showed itself in his work as a scholar. Through the intellectual labors of the Soferim and their successors, the Pharisees, the old chain of priestly tradition was supplanted by a new one that made for progress in Jewish life. The rigor of the biblical law was partly mitigated by the emphasis that was being laid upon its spirit and intention rather than upon its letter. Thus cheerfulness and domestic joy replaced the former austerity on the Sabbaths and festivals as well as in the every day duties of the Jew. The Bible

served as the textual basis but not as the exclusive source of religious teaching for the Pharisees. They looked with one eye on the word of Scripture and with the other on the religious needs of their day; and, firm in their belief that the word of God provided for all emergencies, they derived new laws from the old texts. Thus they often grafted new sprigs upon the old tree of Judaism. It was the merit of Hillel that he perfected the principles of healthy interpretation of Scripture, whereby to extend its words to the requirements of the new age. His seven rules were later embodied in R. Ishmael's thirteen principles and formed the basis of the logical structure of the Talmud. Through them, the Sopheric and Pharisaic innovations were brought into unity with the laws of the Pentateuch.

Tannaim — The disciples of Hillel and Shammai were the first to bear the title Rabbi (my master). They are also known as Tannaim, or authoritative teachers. They formed separate schools, clashing on many questions but united in their common love and zeal for the Torah. The period of their activity (10-220 C. E.) covers the troubled years of Herod's successors, the tyrannical rule of the Roman procurators, the emergence of Christianity, the tragic fall of Jerusalem and the Temple, the ill-fated heroic endeavors of Bar Cochba to regain the lost independence and the still more ruthless oppression that followed. Of the first generation of Tannaim (10-80 C. E.), the leading figures were:

are we. If while engaged in the Torah of which it is written: 'It is thy life and the length of thy days' we are in danger, how much greater will be our peril if we should abandon the study of the words of the Torah!" This noble soul, together with a number of like-minded comrades, was subjected to martyrdom for his patriotism and his religion. As he was being tortured to death, he expired with the word Ehod, 'one' of the Sh'ma

Yisroel, on his lips.

disciples of Rabbi Ishmael." (M. Mielziner, Introduction to the Talmud, pp. 125–127).

law accessible to all. Several attempts in the same direction were made by Akiba's disciples of the fourth generation of Tannaim

(139-165), notably by Rabbi Meir.

Mishnah — At last, during the fifth generation of Tannaim, (165–200), after more than five centuries of steady growth, the whole body of traditional law was codified into the Mishnah, or "Oral Teaching," by the influential and saintly Rabbenu Judah the Nasi, or Patriarch, a descendant of Hillel. The Mishnah appeared about the year 220. It is divided into six orders (Sedorim):

Zeraim (Seeds), deals with the ritual laws concerning the cultivation of the soil and its products. Its opening treatise is devoted to liturgical rules, prayers and benedictions.

Moed (Season), deals with the laws of

the Sabbath and festivals.


	Noshim (Women), presents the laws



of marriage and divorce.

Nezikin (Damages), treats civil and criminal law.


	Kodoshim (Sacred), is devoted to the regulations of the sacrificial cult.


	Tohoros (Purifications), defines the laws of ceremonial cleanliness.




The six orders of the Mishnah contain sixty-three (formerly reckoned sixty) Massechtas, or treatises. These are conveniently grouped into Perakim, or chapters, and into paragraphs. The Mishnah is written in pure and fluent Hebrew, which was the language of

the schools at least to the death of Judah. All the other Tannaitic teachings that failed to find their way into the Mishnah are known as Boraita, i. e., "external (Mishnah)" or Tosephta, "addition (to the Mishnah)."

Much opposition existed to reducing the "Oral" Law to writing, for fear that it would supplant the people's interest in the written Torah. Rabbi Judah, through his personal prominence and dignity as Patriarch, overcame all objection. His work, covering all branches of ritual, civil and criminal law, became the standard text book in all the schools. Its popularity can be measured by some of the following statements. One Rabbi declared that "the study of the Mishnah equals in merit the offering of sacrifices," and another spoke of it as "a firm iron pillar" from which none may stray. Thus the Mishnah became the authoritative code of the Jewish people (see J. Z. Lauterbach, article Mishnah in the Jewish Encyclopedia, vol. viii, p. 612 ff.)

work covers every phase of civil and religious work covers every phase of civil and religious life. Its characteristic feature is the connection of daily conduct with religion. The whole bears the imprint of the religious views of its editor, Prince Judah, who is reported to have taught this wise doctrine: "Which is the right course that a man should choose for himself? That which he feels to be honorable to himself, and which also brings him honor from mankind. Be heedful of a light precept as of a grave one, for thou knowest not the

grant of reward for each precept. Reckon the loss incurred by the fulfillment of a precept against the reward secured by its observance; and the gain gotten by a transgression, against the loss it involves. Reflect upon three things, and thou wilt not come within the power of sin: Know what is above thee—a seeing Eye, and a hearing Ear, and all thy deeds are written in a book." (Aboth, 11.1)

The Palestinian Talmud; Gemara — The Mishnah became the basis of juristic and religious discussions in the Palestinian and Babylonian academies. In Prince Judah's own academies at Tiberias, at Sephoris, and at Caesarea, its contents were studied with unwearied energy and zeal during the third and fourth centuries. With the increased persecutions of the Palestinian Jews follow-

The Babylonian Talmud — Of greater prominence is the Babylonian Talmud. This work, usually published in twelve bulky volumes, covers thirty-six and a half tracts of the Mishnah and is about four times the size of the Palestinian Talmud. It grew out of the Babylonian academies of Nehardea, Sura and Pumbedita during the period extending from the beginning of the third to the end of the fifth centuries and is the work of six generations of Amoraim. Among the founders of the Babylonian Talmud, we must mention Abba Arecha, commonly known as Ray, a man of deep acumen and spirituality. He was the author of several prayers for the

The Gemara — As in the Palestinian, so in the Babylonian Talmud, the Mishnah is the basis of discussion. The discussions of the Amoraim embodied in the Gemara take the form of a running commentary on the Mishnah. Extraneous traditions, legends, parables and ethical and religious discussions

are here more loosely strung together and more copiously, than in the Palestinian Talmud. The language of the Gemara in the Babylonian Talmud is Eastern Aramaic. The hypercritical quibbling and casuistry of some of the Amoraim are held up to ridicule in the Talmud itself. The scholars of Pumbedita are stigmatized as being able to pull an elephant through the eye of a needle. The juristic style reached its heights of obscurantism in these argumentations of the old masters of law. Lines of thought are frequently but hinted at, seldom fully elaborated. This short-hand of ancient disputations, with the peculiar terminology and methodology, printed without a comma, period or question mark, demand alert and sharp-witted thinking on the part of the reader.

The Ethics of the Talmud — This intricate mass of legal discussion is irradiated by a lofty ethical spirit. Justice ranks above technicalities, for law serves as the arm of religion. Of the person who violated the higher moral law, although he managed to keep within the civil law, the Rabbis declared: "He is free according to the laws of men, but guilty according to the judgments of God." They felt that a man cannot act treacherously towards his friend unless he denied God. The chief aims of the Halachah were the conservation of human life, the upholding of human dignity and the promotion of peace through the establishment of justice between men. "As practical legislators," writes Prof.

Lauterbach, "they (the Rabbis) often had to content themselves with merely approaching the ideal, but they never forgot the two fundamental principles, the fatherhood of God and the brotherhood of man. They constantly kept before them the vision of a united humanity worshipping the one true God." (See Ethics of the Halachah, in Yearbook of the Central Conference of

American Rabbis, vol. xxiii, p. 284.

for thus thou recognizest the Holy One, blessed be He, and cleavest unto His paths."

The Authority of the Talmud — The Talmud shared the fate of the Jewish people. Its folios were on several occasions burned by zealous bigots. The more it was attacked, the more precious it became to the Jewish people. For loyal Jews, the Talmud represented "an actual continuation of the revelation made at Sinai, an unassailable

authority." The Bible itself was read in the light of its interpretations. The various codes, like the Mishnah Torah (Repetition of the Law) of Maimonides; the Turim, (Rows of Laws), by Jacob b. Asher and the Schulhan Aruch, (Arranged Table) by Joseph Caro (Sixteenth Century) aimed to crystallize Talmudic prescriptions for practical application.



THE MIDRASH



By ISRAEL BETTAN

Through many long centuries, the genius of our people spent itself almost to depletion in the ceaseless endeavor to voice the undying truth of Israel by the constant reinterpretation of the letter of the Bible. The excessive reverence the Jew cherished for the letter of the Book enabled him not only to perpetuate the spirit of the Book, which he treasured more than life itself, but also to broaden and deepen and illumine that very spirit. For when his gaze was most steadily fixed upon the letter, it was always with the expectation of discovering, by means of the closest scrutiny, such hidden possibilities in the letter as would more adequately express the meaning and more vividly describe the operation of the underlying spirit.

This process of enriching and illuminating the spirit of the Bible by the minute examination and broad interpretation of the letter, bears the commonly accepted designation of Midrash. Derived from a Hebrew word which means to search, to investigate, the Midrash aims to go beyond the literal interpretation of a word or a phrase; it attempts to penetrate more deeply into its spirit. At times, the purpose of the Midrash is to define more clearly the meaning, or explain more fully the operation, of a Biblical law; it is known then as Midrash Halachah, the word "Halachah" denoting that rule of life which takes the form of law and ritual. More often, it is the purpose of the Midrash to edify, to

interpret the Biblical text from the ethical or devotional point of view; it is known then as Midrash Haggadah, the word "Haggadah" signifying a form of teaching that seeks to admonish rather than to legislate, to inspire rather than to instruct, to appeal to the imagination, the poetic faculty of the soul, rather than to the sense of obedience and conformity. In either case, the chief object of the Midrash is to search after the inner content of the Bible, whether it deals with questions or law or with aspects of the purely ethical and spiritual life.

That the need of such a method of interpretation as the Midrash represents should have made itself felt very early in our history, will occasion but little surprise. No law can be so framed as to apply, without the aid of trained interpreters, to all possible questions and situations. The fundamental law of a land is seldom changed or modified. The complications arising in daily life demand a special exposition of the Constitution. Nor can a statement of truth be made so exhaustive as to embrace all of its aspects and implications. To make a theory, when applied to practice, meet all the various conditions and needs of life, more than mere explanation of its literal meaning is required; one must strive to expound its deeper meaning, to explore its inner significance. Thus, the Rabbis, accepting the Bible as the sole guide of their life, endeavored to find in Biblical statement, expressed or implied, an answer to every question, a solution to every problem.

But aside from the natural limitation of the word and the multiplying situations of life, in themselves sufficient to account for the rise of the Midrash, there was another factor which proved no less effective in promoting the search after the deeper meaning of the

Positing the conviction that no words in the Bible are superfluous, that every apparently superfluous letter will, upon further cultivation, yield a most fruifful meaning, the Rabbis sought so to interpret the letter as to give fullest expression to their own thoughts and aspirations, to their own romantic dreams of an exalted past, to their own glowing visions of a glorious future. While the poetic genius of other ancient peoples law, while the poetic genius of other ancient peoples are shed its exuberant powers upon the gods and goddesses of an extravagant mythology, our ancient masters of the Book rehearsed in poetic strain the wondrous manifestations of God's glory and power; conjured up a vision of a crown for the Torah, which they studded with the precious jewels of noblest sentiments; created a legendary setting for the past, in which

Israel, and the heroes and teachers of Israel, shone in all their resplendent greatness of soul; and drew a word-picture of the nature and glory of the righteous life, which for completeness of conception and nobility of aim has no parallel in the world's literature. Thus, issuing from the Book as its inexhaustible source, the stream of Jewish ideas and ideals has flowed steadily and majestically on, growing ever deeper and wider, until today, in the final stages of its progress toward the great open sea of universal thought, it is seen to possess a richness and warmth which, like the Gulf Stream, may yet bring life to many a half-frozen continent.

As the ethical thought and legendary lore of the Midrash are largely based on luminous interpretations of Biblical texts, it may be well to illustrate the method employed by citing one or two examples. In commenting on the verse: "It is a tree of life to them that lay hold of it" (Proverbs II:18), the Midrash deduces a most significant spiritual fact. "Scripture does not say", it observes, "that the Torah is a source of life to those who study it; for then the world would soon become lifeless. To 'lay hold of it' must mean to conform one's conduct to its teachings—an accomplishment which is within the reach of all men".

"These are the accounts of the Tabernacle" (Exodus XXXVIII:21). Wherefore did Moses render an account unto the people? There must have been those who charged Moses with having misappropriated some of the funds, pointing no doubt to his sturdy physical appearance as evidence of great material prosperity. When these innuendos had reached Moses, he resolved to give a detailed financial account to the people. Hence, those who handle public funds should submit an itemized statement of all expenditures.

"Now the Lord said unto Abraham, Get thee out of thy country and from thy kindred" (Genesis XII: r). Abraham may be compared to a flask of balsam. When it lies in an obscure corner, tightly sealed, it keeps its fragrance and sweetness to itself. But when the flask is opened and carried from place to place, its sweet fragrance is diffused, enhancing the joy of numberless people who inhale its aroma. It was thus that God spoke to Abraham our father: "Go forth and wander from place to place that thy name may become great and through thee all the nations may be blessed."

"So shall thy seed be" (Genesis XV:5). It is like unto a man who went forth on a journey and found himself in a desert, worn and weary, with the scorching sun beating upon him, with no resting place in sight. As he journeyed on, faint with exhaustion, he suddenly descried a large tree, rich in foliage and weighted down with fruit, standing beside a bubbling spring. He hastened to it and took shelter under its protecting boughs. When he had rested sufficiently and felt strong again, before resuming his journey, he addressed himself to the tree in the following manner: "O tree, wherewith shall I bless thee? Shall I bless thee with stateliness of form, with abundant foliage, with luxuriant growth and fruitfulness? — these blessings are thine already! There is but one blessing I may fittingly pronounce upon thee: 'May thy seed, when replanted, become like thee!' Even so did God speak unto Abraham, whom He had found faithful after so many ages of infidelity and rebelliousness.''

It was by such and similar methods of interpretation that the Midrash sought to penetrate into the inner secret of the letter of the Book. While the material of the Midrash originated long before it was reduced to writing, the major works in which the literature is preserved for us received their final form during the fifth century of our present era. This, of course, does not refer to the Tannaitic Midrashim, which bear an earlier date, nor to the collections and adaptations of existing Midrashim, which bear the imprint of a much later date. It is a vast literature, a fuller analysis of which would require much more space than is allotted here. English readers, desirous of gaining some insight into the rich content of the Midrash, will do well to consult such works as "The Legends of the Jews" — Louis Ginzberg; "Rabbinic Philosophy and Ethics" — Gerald Friedlander; "The Ethics of Judaism" — M. Lazarus; "Midrash" — Jewish Encyclopedia, Vol.





MODERN HEBREW LITERATURE


By S. Felix Mendelsohn

Hebrew has always been known among the Jewish people as Leshon Hakodesh, "the sacred tongue." It has derived this designation from the fact that it has been the language of prayer both at home and at the synagogue and from the further circumstance that practically its entire literature has been of a religious content. Modern Hebrew literature, however, is characterized primarily by its secular nature. Instead of championing orthodox beliefs and practices, modern Hebrew literature began to assume a rigidly critical attitude towards them.

What passes for modern Hebrew literature is only about a century and a half old. It came into being as a result of the emergence of the Jew from the Ghetto atmosphere which began in Germany in the middle of the eighteenth century, under the leadership of Moses Mendelssohn (1729–1786). A group of men, who called themselves Maskilim, "enlighteners," started to publish a literary miscellany, entitled Ha-Measef ("The Collector"), by means of which they intended to bring modern ideas to the Ghetto Jew. The most important member of the Mendelssohn school was Hartwig Wessely (1725–1805), whose rhetorical "Songs of Glory" strike a new note in Hebrew poetry. As the literature of this period had no other vital tendency, it was doomed to be shortlived. As soon as the German Jew learned to master the language of the land (in

which the Maskilim were largely instrumental), he had no more use for the Hebraic flourishes. The early phase of modern Hebrew literature therefore constituted only a strong "assimilationist" factor.

Hebrew enlightenment traveled from Germany to Galicia where it found a more fertile soil. Here the literature emerged with a strong protest against the rigidity of Rabbinism and against the fanaticism of Hassidism. The Hebrew writers of Galicia, however, were not only destructive; they were also constructive. The outstanding figures of this period were Isaac Erter (1792–1841) who cloaked his ideas in clever satires; the pioneers of the scientific study of Judaism: Nachman Krochmal (1785–1840) philosopher and historian, author of the More Nebuche Haz'man, "A Guide for the Perplexed of the Times," and Solomon Jehudah Rapaport (1790–1867), author of significant historical and biographical studies. To the same group belongs the Italian philologist, exegete and poet Samuel David Luzzaio (1800–1865).

From Galicia, modern Hebrew (or the Haskalah) literature moved to Russia and Poland where it reached its zenith. Here the Jews were not as advanced in secular culture as their brethren of Western Europe. The language of the land was a terra incognita to most of them; and Yiddish, their mother tongue, had not as yet figured as a literary medium. They were prepared for something new to change their colorless existence. The "enlighteners," therefore, found here a productive field of activity. They found Hebrew to be the only language in which to express their message and therefore created a rich literature of books and periodicals. The impetus of modernism was also stimulated by Czar Alexander the Second's (1856–1881) liberal policy towards the Jews. The Maskilim heralded

Some of the chief creators of the Hebrew language. Some of the chief creators of the Hebrew literature in Russia were Isaac Baer Levinson (1788-1860), a champion of reforms in educational methods and a defender of Judaism; Abraham Mapu (1808-1867) who expressed his dissatisfaction with the Jewish life of his generation by describing in romantic tales the glories of Israel in ancient Palestine; Abraham Dovber Lebensohn (1789-1878), the poet, and his gifted son, Micha Joseph (1828-1852); and Judah Leon Gordon (1831-1892), the most distinguished of the Maskilim, a poet of note and a militant publicist.

After 1882 Hebrew literature ceased to be a means to an end and became an end in itself, cultivated as one of the great assets of the Jewish people. S. J. Abramovitz, known as Mendele Mocher Sephorim," deserves special mention as moulder of the new Hebrew style. David Frishman (1865–1922), as editor, translator and brilliant critic brought the artistic standards of European literature into Hebrew. Jehuda Steinberg (1863–1908) left penetrating pictures of Jewish life in Russia and especially of the Hasidim. Micha Joseph Berditchevski (1865–1921) wrote on philosophic themes, on Hasidic life and on Jewish legends. David Neumark (1866–1924) produced outstanding works in the field of Jewish philosophy. Joseph Klausner and Reuben Brainin have distinguished themselves as editors and essayists.

Side by side with the written language, Hebrew has made a great deal of progress also as a spoken language. The foremost champion of spoken Hebrew was Elizzer Ben Yehudah (1857-1922), who went to Jerusalem for the purpose of founding the first Hebrew-speaking home in the world. Today Palestine has a complete school system, from kindergarten through university, in all of which Hebrew is the language of instruction. It is also the language of the street in the cities and colonies of Palestine.

The chief agencies for the promotion of modern Hebrew literature have been the Achiasaf and Tushiya companies of Warsaw and the Morijah of Odessa. Abram Joseph Stybel, a merchant of Warsaw, Poland, established the Stybel Publishing House during the World War and has spent a vast fortune on translations of world classics into Hebrew, as well as on original creations. The Dvir Publishing House of Tel-Aviv. Palestine, headed by Chaim Nachman Bialik, has

issued numerous valuable works in Hebrew. Among the influential journals are the Hashahar (1869–1884), published by P. Smolenskin, the Hashiloah (founded by Ahad Ha'am in 1807) and the Hashiloah (sounded by Ahad Ha'am in 1807).

Attempts from time to time have been made, with more or less success, to publish Hebrew periodicals in the United States also. Today modern Hebraism is represented in America by the Hatoren, "The Mast," a monthly, and the Hadoar, "The Post," a weekly, both of which are published in New York. In America, too, J. D. Eisenstein published the Ozar Yisroel, an encyclopedia of Jews and Judaism, in ten volumes.



VIDDISH LITERATURE

By S. FELIX MENDELSOHN

Yiddish (or Judaeo-German) is the mother tongue of the majority of the Jews of Russia, Poland, Roumania, Austro-Hungary, and of the recent immigrants of these countries residing in America and South Africa. The basic element of this language represents an arrested form of German, as it was spoken in the eleventh and twelfth centuries, and was brought to Eastern Europe by the Jewish immigrants from Germanic lands. The Yiddish of East European countries includes about twenty percent of Hebrew words and ten percent of Slavic while in America the Slavic element is almost completely replaced by an even greater percentage of English.

Viddish literature is of comparatively recent origin. Up to the nineteenth century, the majority of Jews mastered enough Hebrew to be in no need of any other literary medium. Early Yiddish was used for the purpose of providing reading material only for the ignorant folk and for women (who were not taught any Hebrew, as a rule, up to modern times). Notable examples of this type of literature are the Ze'enah Ure'enah, a homiletical version of the Pentateuch (published for the first time in 1648) and the numerous collections of personal prayers for all occasions, which are known as Tehings.

The early Maskilim of Germany, trying to disseminate Germanic culture among Jews, treated the antiquated and "ungrammatical" Judaeo-German with disdain and viewed it as a contemptible "jargon." Accordingly, the only books published in Yiddish during the early period of "enlightenment" were folk

songs and Hassidic wonder tales. However, with the entrenchment of the "enlightenment" movement in Russia, some of its exponents learned to appreciate the value of Yiddish as a medium for spreading modern ideas among the masses. This conviction led Hebraists like Isaac Baer Levinson (1788–1860) and Abraham Baer Gottlober (1811–1890) to write also in Yiddish. To this period belong also popular literati like Isaac Mayer Dick (1803–1893), who wrote excellent short stories, and Nahum Mayer Shaikewitch, best known under the pseudonym Shomer (1849–1906), who wrote conventional romances for the masses. All this time, Yiddish was regarded as an annex of Hebrew literature.

Einhorn, I. I. Schwartz and Leivik, poets; Abraham Cahan, L. E. Miller, Peter Wiernik, G. Selikovitch, William Edlin, Gedaliah Bublik, Leon Zolotkof, K. Marmor, and M. Olgin, journalists; Israel J. Zevin "Tashrak" and Z. Libin, short story writers and humorists; S. Niger, Joel Enteen, Hayim Zshitlovski, essayists; Abraham Raisin (Neie Lieder; Neie Derzehlungen); N. D. Naumberg, Shalom Ash, David Bergelson, Mosheh Nadir, J. Apotashu, A. Raboi, Yitzhok Even, Litvin, and David Pinski, novelists, short story writers and dramatists.

The development of the literature has also given rise to the Yiddish drama, the father of which was Abraham Goldfaden, a Russian Jew who staged his first Yiddish play in Jassy, Roumania, in the seventies. Goldfaden organized a troupe for which he wrote the plays (mostly operettas with a historical setting: Shulamis, Bar Kokba, etc.), composed the music, and trained the actors. He gave performances in a number of large cities in Russia but owing to the obstacles placed in his way by the government, he was forced to come to America. Here the Yiddish theatre has attained its highest development, staging plays by Jacob Gordin (1853-1909), S. Libin and Leon Kobrin, Dimov. Pereta Hirshbein. Ash and Pinski.

Modern Yiddish has a powerful press, of which the initial attempt was made by Alexander Zederbaum (1816–1893), the publisher of the Hebrew "Hammelitz", when he launched a journal, Kol Mevasser, in 1863. Yiddish journalism, however, was for a long time not as successful in Eastern Europe as in America. The first Yiddish daily in Russia, "Der Fraind", was started in Petrograd as late as 1903 but since that day. Yiddish newspapers have been published in a number of cities in Russia Poland, and Galicia.

In the United States, the first serious effort to publish a Yiddish journal was made in New York by Kasriel Zevi Sarasohn, when he issued his weekly "Yiddishe Gazetten" in 1874. This paper was converted into a daily, entitled "Yiddishes Tageblatt," in 1885 and it is still published under that name. Four other dailies, "Forwaerts," "Der Tog," "Morgen Journal," and "Die Frehei!" are at present published in New York. In addition to these dailies, New York has several weeklies and monthlies (Die Zukunft, etc.) and one humorous journal, "Der Grosser Kundes." Yiddish papers are also published in several other principal cities of the country.

An interesting tendency of recent Yiddish literature is to collect and preserve material of a folkloristic nature. Thus Ignatz Bernstein assembled a large number of Jewish proverbs, S. Ansky (author of "The Dybbuk") got together a number of folk tales, J. H. Rabnitzky preserved typical Jewish Legends; while J. L. Cohen published a collection of folk songs.

In the field of belles-lettres, Yiddish literature represents an improvement upon modern Hebrew. A goodly number of Yiddish novels and tales have been translated into several European languages.



JEWS IN ART AND SCIENCE


JEWISH MUSIC

By Abraham Z. Idelsohn

"We strain our eyes into the far reaches of the dim past, seeking the origin of our song, for ours is the music of an ancient people. Israel drew his tones from the silent beginnings of time. We can no longer gaze the distance to our music's source.

"We strain our ears to catch the sounds of the early expression of our people's moods. Would that we could hear those lyric strains of the shepherd on the hilltops of the Holy Land, the joyous abandon of the music of the youths and maidens as they danced in the open fields, the swelling notes of the full-hearted praise for the bounty of the harvest! . . .

"What joy, then, to gather the later flowers of these ancient roots of song, and find them sweet! The music that we have is rich and virile, with the mellowness of the past and the joyous promise of a future."

A tragic error has been the tendency, especially in this country, to abolish the hazzan from the Temples—tragic not only because the hazzan was the central figure and the historic bearer and creator of the synagogue song all the ages through, but especially because it was he who introduced warmth and soulfulness into the service, through his vocal interpretation of

An Introduction to Jewish Music, A. Irma Cohon, Program I.

the prayers, this interpretation, as before stated, being the ancient and genuine form of Semitic worship. The place left vacant by him can not be filled by any substitute. With the development of Jewish life in America, and the constant changing and deepening of things, thoughts, and institutions, the great value of the institution of the hazzan will undoubtedly be recognized and he will be reintroduced — his functions being somewhat modified in accordance with the needs and conditions arising here.
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JEWISH EDUCATION THE MAJOR PROBLEM OF AMERICAN JEWRY

BY S. BENDERLY

The problem of Jewish education concerns all the American Jews whether they class themselves as Reform, Orthodox, Conservative or Secular-Nationalist. The Jews of America cannot survive in any form unless they provide their children with some sort of Jewish instruction. Once this simple, fundamental principle is understood, the enormity of the problem becomes apparent.

Jewish Education the Major Problem of American Jewry — There are in this country about 700,000 Jewish children attending the public schools. There are also more than 300,000 Jewish boys and girls of adolescent age. In round numbers, a million Jewish boys and girls need Jewish instruction and Jewish influence. Only approximately twenty-five percent of these boys and girls are receiving Jewish instruction in one form or another. The cost of this instruction is about $7,000,000 per annum. While the per capita cost of most of the children taught at present amounts to as much as $50 per annum, a fairly adequate system of Jewish instruction and Jewish recreational agencies for the one million Jewish boys and girls could be maintained at a cost of $3,000,000 per annum.

The personnel phase of the problem is even of a more serious character. More than 10,000 adequately trained Jewish teachers

and workers would be necessary to man such a system of instruction. These teachers not only would have to possess general and Jewish knowledge and a full understanding of the American environment, but also would have to have faith in the future of American Jewry. So far, the position of the Jewish teacher both financially and socially is not such as to attract a sufficient number of gifted Jewish men and women into the Jewish teaching

profession

schedule of hours must be found which will be sufficient for Jewish instruction and yet not overburden the child attending the public school.

These are the main phases of the problem although the inadequate number of Jewish school buildings and the lack of a more central control of even the 1,000 weekday schools and 500 Sunday schools functioning at present in this country will prove rather difficult tasks in themselves. And yet, we must not be frightened by the immensity of the problem for the problem of Jewish education in America involves the question of "to be or not to be." And once the community grasps its seriousness, it will apply itself correspondingly to the task of its solution.

The layman is apt to feel that the financial aspect of the problem presents insurmountable difficulties. This however, is not the case although the sum involved is very large. The Jewish educational problem is different from that of philanthropy. In philanthropic endeavor, not more than five percent are the beneficiaries. In Jewish education, all are the beneficiaries. The one million Jewish boys and girls requiring Jewish instruction are distributed among 800,000 Jewish families. Hence, Jewish education cannot have benefactors in the philanthropic sense. Jewish must pay for the Jewish education of their children. The Jews of this country are

fairly prosperous and are in a position to do

The solution of the problem, however, cannot be left to the unorganized parents. The Jewish communities throughout the country as organized bodies, must also assume a part of the responsibility. The parents must be stimulated to do their duty by the Jewish education of their children. A Jewish school building plan on a self-supporting basis needs to be financed. A sufficient number of training schools for Jewish teachers must be maintained. Central coordinating and experimental agencies to raise the standard of Jewish education must be developed. These tasks are only possible through communal effort.

During the past fifteen years, the American community has made an effort to assume responsibility in the direction outlined above. The process was greatly retarded, however, by the War and its aftermath. In New York City, the Bureau of Jewish Education was organized in 1910 through the efforts of the late Mr. Jacob H. Schiff, and Mr. Felix M. Warburg, Mr. Louis Marshall and Dr. J. L. Magnes. The Bureau of Jewish Education has been mainly instrumental in the slow but sure awakening of the community to the seriousness of the problem. In Boston, Pittsburgh, Philadelphia, Baltimore, Cleveland, Detroit, Cincinnati, Indianapolis, Chicago, and San Francisco, a community point of view is beginning to prevail in Jewish educational endeavor. There are in the

United States about fifty Jewish communities with a Jewish population of 10,000 and up and in most of them, a community point of view in Jewish education is working its way to the surface. The present effort, however, in all these communities is totally inadequate in view of the seriousness of the problem. The time has come to take stock and to prepare for the next step. With the cessation of immigration, American Jewry must concentrate on the problem in which is involved nothing less than the life or death of American Jewry.


HISTORIC SKETCH OF THE R'NAL B'RITH

By Dr. Boris D. Bogen

The first B'nai B'rith Lodge was established in New York on November 12, 1843, and was named New York Lodge No. 1. It was followed on February 11, 1844, by Zion Lodge No. 2, of the same city. Among those admitted to membership was Dr. Leo Merzbacher, who, aided by his lodge brothers, founded the Cultus-Verein, which later

became known as Congregation Temple Emanuel, and which is now and has long been one of the leading reform congregations in

this country.

The first lodge to be established outside of New York was Jeshurun Lodge No. 3, of Baltimore, which was installed in 1844. On March 5, 1849, Bethel Lodge No. 4 was organized in Cincinnati, the first lodge founded in the West.

During these early years, the membership of the Order was confined largely to Jews of German descent and the proceedings were carried on in the German language. In fact, no English translation of the laws and ritual was made until Jerusalem Lodge No. 6, of Cincinnati, was formed in 1850. That lodge was the first English-speaking lodge of the Order.

Order.

In 1855 the Constitution Grand Lodge, which theretofore had regularly met in New York, held its first meeting outside of that city, in Cincinnati. A report of the affairs of the Order presented at this session shows that it was composed of twenty lodges with an aggregate membership of 2,218 and that

it had funds totalling $55,300.

The relation of individual members to the Order in those days, while resembling that of today in many respects, differed greatly in others. Chief among the latter, perhaps, was the rigorous supervision that the Order exercised over the conduct of the members, not only in the lodge room, but likewise in their private and public life. Any infraction

of the laws of morality or of the principles and rules of the Order, when clearly established by fair trial, was punished, in extreme cases, by expulsion. Great stress was laid upon the duty of visiting the sick, attending the funerals of deceased brethren and, chief of all, caring for the widow and orphan. Social intercourse among members was encouraged and distinctions along economic lines were opposed. The B'nai B'rith, from the very beginning, has been a democratic organization.

Much attention was paid to formula and ritual and even the wearing of regalia was a matter of no small importance. So important, indeed, was this latter considered that the officers of the District Grand Lodge refused an invitation to attend a funeral of a deceased brother because the invitation was

be not worn.

The B'nai B'rith movement undoubtedly was aided greatly by the numerous political exiles from Germany and Austria who fled to this country after the abortive Revolution of 1848-1849. The cultural level of this group was much higher than that of the preceding generations of Jewish emigrants to America. Among the "forty-eighters" were such leading men as Dr. M. Mayer, later Rabbi of the Reform congregation in Charleston, South Carolina, and Isidor Bush, who undertook the publication of a Jewish paper, "Israel's Herald," the first in the German language in this country. Several articles

setting forth the aims of the Order appeared in "Israel's Herald." The publication, however, was discontinued after three months.

The Order, from its very inception, adopted an attitude of strict neutrality in all doctrinal and congregational matters. The following resolution adopted in 1859 by the Constitution Grand Lodge is evidence of that fact: "Resolved: that this Convention declares most emphatically that it is not the duty nor the object of the Order B'nai B'rith to interfere with, nor to influence the religious opinion of any man inside or outside of the Order. And while it is the true and avowed object of the Order to elevate the moral and social condition of all its members, and thus make them good Israelites, questions of purely religious character should not be brought forward in any lodge of the Order, as they would tend to produce serious trouble and disastrous effects."

This neutrality was no small factor in securing for the Order the good will and confidence of the diametrically opposed factions of American Israel. Conservatives like Isaac Lesser and M. J. Raphall, and progressives like I. M. Wise, David Einhorn, and Max Lilienthal were active members.

But things did not always run smoothly inside the organization. Jeshurun Lodge No. 3 was expelled from the Order in 1856 because the extremely unruly character of its members made its further existence impossible. Factional strife was responsible for the forfeiture of the charter and dis-

solution of Gan Eden Lodge No. 24, New Orleans, in 1859. Conflict between members in Har Neboh Lodge No. 12, in Philadelphia, resulted in a lawsuit when one of two rival factions, dissatisfied with a decision of the Constitution Grand Lodge concerning an election, seized the property of the Lodge and refused to give it up. The court upheld the decision of the Constitution Grand Lodge.

Organization — The principal features of the first "Constitution and By-Laws of the Independent Order of B'nai B'rith" were as

follows: The highest tribunal of the Order was to be known as the Constitution Grand Lodge. It was vested with power to grant and revoke charters, make laws for the subordinate lodges, confer degrees and render decisions which were to be final in all matters in dispute. The officers consisted of the Grand Nasi Abh, or President, and his Grand Assistant; the Grand Aleph, or Vice-President; the Grand Sopher, or Secretary; the Grand Baal Ha Genisah, or Treasurer; the Grand Cohen; the Grand Levy; the Grand Shomar, or Guardian; and others of subordinate rank, all elected for the term of one year. The officers of the individual lodges of the Order constituted the Council of Skenim (elders), which directed the work of the Constitution Grand Lodge

The growth of the Order made necessary a decentralization of the machinery of its government, which was at first concentrated in the Constitution Grand Lodge in New York. At a session of the latter in August, 1851, a new Constitution of the Order was adopted which provided for the establishment of District Grand Lodges with full power and authority to legislate for Lodges under their jurisdiction. The Constitution Grand Lodge reserved to itself, however, the power to legislate in general affairs and to initiate matters relating to the Order as a whole, as well as to render final decision on appeals. All questions pertaining to the modification of the ritual also remained

within the jurisdiction of the Constitution

Grand Lodge.

In accordance with the new Constitution, District Grand Lodge No. 1 was established in New York and District Grand Lodge No. 2 in Cincinnati in 1851. District Grand Lodge No. 3 was installed in Philadelphia in 1852. It was followed by District Grand Lodge No. 4 in San Francisco in 1863, District Grand Lodge No. 5 in Baltimore in 1867, District Grand Lodge No. 6 in Chicago in 1868, and District Grand Lodge No. 7 in Memphis in 1872

Memphis in 1873.

The present constitution of the Order was adopted at the General Convention in 1868. The supreme authority is vested by the Constitution of 1868, as heretofore, in the Constitution Grand Lodge which meets every five years. Originally it consisted of delegates of all lodges but in 1885 the basis of representation was changed from individual lodges to Districts. The Constitution Grand Lodge at its General Convention elects the President of the Order, the Executive Committee, and the members of the Court of Appeals. The offices of First and Second Vice-President were established later. All officers are elected for a five-year term. Although the Constitution has been amended in some particulars, its fundamental features are still preserved intact except that the element of secrecy has been abolished.

Julius Bien was elected President in 1868 and held the office until 1900, when he declined to be reelected because of advanced age. Bien's successor was Leo N. Levi, who held the office until his untimely death in 1904. Simon Wolf succeeded him in the presidency ad interim. In 1905 Adolf Kraus was elected President and held that office for the next twenty years. At the Convention of the Constitution Grand Lodge held in Atlantic City, Mr. Kraus declined reelection and Alfred M. Cohen was elected as his successor. He is the present incumbent

of that high office.

To facilitate the work of administration, the Central Administrative Board was created by the Convention of 1920. It consists of "not less than five nor more than seven members of the Executive Committee, according as such committee may determine." Members of the Central Administrative Board are appointed by the President of the Order. The duties of the Board are defined in the Constitution as follows: "The Central Administrative Board shall act in an advisory capacity to the President and shall be vested with such administrative or other functions as the Executive Committee may from time to time determine." Since its creation, this Board has proved to be a valuable addition to the administrative machinery of the

Abolition of Secrecy — From the very early years, the principle of secrecy introduced into the ritual at the foundation of the Order met serious opposition. The term "secret society," in its strict sense, was

Women's Auxiliaries — District No. 4 was the first to have a Women's Auxiliary. It was organized in San Francisco, Cal., in 1909. Since then, the number of Women's

Auxiliaries has increased to seventy-three. District No. 1 heads the list with thirty-three Auxiliaries, followed by District No. 4 with twenty.

The Auxiliaries are usually attached to the Lodge whose name they bear and very often meet at the same time as the lodges. Wherever they exist, the Auxiliaries have become an integral part of the organization and have rendered valuable aid in many directions.

Junior Auxiliaries — The establishment of junior auxiliaries was authorized by the Constitution Grand Lodge in 1890. The first auxiliaries were established in the years 1894–1895 in San Francisco, Oakland, and Portland — all in District No. 4. Lodges in other Districts have taken steps since then to organize similar groups. This work was endorsed by the successive General Coventions of the Order.

The Twelfth General Convention of the Constitution Grand Lodge gave the problem of junior auxiliaries very serious consideration. It reaffirmed the faith of the Order in a junior organization and empowered the Executive Committee to create a junior organization, to prescribe rules and regulations for its government, and to promulgate rituals for its use.

In accordance with this resolution, the Executive Committee has adopted the A. Z. A. (Aleph Zadik Aleph), a fraternity of Jewish boys, as the junior auxiliary of the Order. The aims of the A. Z. A. are threefold: I. Attachment of the boys to Judaism.


	Dissemination of Jewish knowledge among the members. 3. Preparation of the members for future B'nai B'rith service and leadership in Jewish life.



The A. Z. A. held its second convention at St. Paul, July 11–13, 1926. Starting two years ago with four chapters in the Middle West it now comprises twenty-five chapters.

a number of them in the East.

Foreign Lodges — The question of establishing branch lodges abroad was agitated as early as 1865 when it became a prominent issue at the meeting of the Constitution Grand Lodge. At the Convention of 1874, an amendment to the constitution was adopted which legalized the establishment of B'nai B'rith Lodges outside of the United States.

The first B'nai B'rith Lodge to be founded abroad was the Deutsche Reich's Lodge No. 332, in Berlin, Germany. It was installed on March 21, 1882. By 1885 the number of lodges in Germany had increased to nine and the Constitution Grand Lodge then authorized the formation of District Grand Lodge No. 8 in Berlin. The German Lodges, which have grown since in number and membership, today hold an impressive record of valuable work done in many fields: institutional, social, and cultural.

Julius Bien, former President of the Order, in his account of a visit to European Lodges in 1897 described the following institutions which the German Lodges were helping to support: Ahlem Agricultural School: Train-

ing Schools for Nurses in Berlin, Frankfort, and Munich; Technical Schools for the instruction of Jewish boys in trades and mechanical handicrafts; Employment Bureaus; Sanatorium for poor Israelites at Taunus; and a similar establishment for children at Bad Nauheim. To these must be added the German Jewish Children's Home at Dietz and various other philanthropic institutions.

The following enumeration of the objects for which committees have been appointed by the B'nai B'rith Lodge in Hamburg, as given by President Bien in the same report,

is of interest:

I. The union of Charitable Societies and Endowments

Society for the Study of Jewish History and Literature.


	Jewish Humanitarian Ladies' Asso-


	Free Religious Society.


	Administration of the Institute for




the Training of Nurses.

Administration of the Institution for the Training of Jewish boys in Handicrafts.

Israelitish Union of Youth

During the World War, District Grand Lodge No. 8 organized the War Aid Committee, which directed the manifold relief activities of the District. These comprised, among other things, the maintenance of war hospitals, organization of a special corps of women nurses, relief of refugees from the war

zone, and assistance to the members of the Order, whose financial position suffered from

the vicissitudes of the war.

The post-war period finds the District as active as ever. It maintains at present: labor bureaus, training schools for nurses, homes for girls, Toynbee halls, orphanages, asylums for feeble-minded children, schools for backward pupils, and recreation colonies for the care of children of the poor.

Before the war, there was a noticeable lack

part of the younger generation. Their attitude was attributed largely to the dissatisfaction they felt with the policy of non-interference in political affairs, to which policy the Order was steadfastly adhering. The annual report of 1915, however, shows an increase of membership. During the Balkan Wars, the Roumanian lodges made liberal contributions to the relief fund for Balkan sufferers. With the entrance of Roumania into the Great War, nearly all of the smaller lodges were forced to suspend their activities. The lodges of Bucharest, Jassy, and Galatz, however, did splendid war-relief work, taking care of thousands of Jewish refugees. In the years following the war, not only were the old lodges revived, but additional ones were instituted

District Grand Lodge No. 10, established in 1895, included the territory of the former Austro-Hungarian Empire. Like the German lodges, the lodges of District No. 10 have set up very high requirements for admission of members and have recruited them largely from among the deeply-educated classes. The Austrian lodges have a fine record of philanthropic and cultural work. As visible monuments to their benevolent activity, there may be mentioned: homes for orphans, labor bureaus in many cities, Toynbee balls and libraries, vacation colonies and homes for children, homes for nurses, etc. Most important, however, has been their work in ameliorating the conditions of the Jews of Galicia, who, for several decades preceding the Great War,

ing cities comprised the District before the War: Constantinople, Adrianople, Salonica, Smyrna, Beyrouth, Alexandria, Cairo, Belgrade, and the Bulgarian cities — Sofia, Phillippopolis, Slivno, Roustchouk, and Bourgas. One of the first acts of the District was to declare that anyone who is a recipient of the Haluka is not eligible for membership. The Grand Lodge further resolved that no one be admitted to membership who is unable properly to support himself and to

meet all his obligations.

Turkish War, which broke out in the Orient; then by the Balkan Wars and the World War; and finally, in 1922, by the Greco-Turkish War.

Most of the lodges of the District have survived nearly a decade of continuous war and have held intact through all the radical changes in political and economic conditions that followed in its wake. Not only have those lodges which were forced to close during the War begun to function again, but new lodges have been formed in the District.

The first lodges established in Palestine were the Jerushalayim Lodge in Jerusalem

and the Shaare-Zion Lodge in Jaffa. From the outset, the Palestinian lodges contributed a great deal to the welfare of the local Jewish population. The Jerushalayim Lodge established a night school which later developed into a Training School for Jewish Teachers. Another splendid achievement of this lodge was the founding of the Jewish National Library in 1892 which, under B'nai B'rith supervision, acquired a record collection of 32,000 volumes. In 1923, when the Zionist Organization agreed to subsidize the Library, it passed into the management of a joint committee composed of representatives of the Order and of the Zionist Organization. Re-

A neighboring lodge, the Shaare-Zion, of Jaffa, instituted a modern school for Jewish children and a free infirmary which later developed into a thoroughly equipped Jewish hospital. The two lodges have also experimented with some success in the field of agricultural colonization. The B'nai B'rith Model Colony, Motza, founded in the nineties, is still in existence. Other Palestinian lodges have to their credit the creation of philanthropic and educational institutions,

All lodges in Palestine ceased to function during the War. Most of them resumed their activity after the British occupation of

The first British lodge, London No. 663, was established in 1910. This lodge is active in immigration work, providing the necessary legal aid in prosecution of appeals against deportations. Before the War, it combated also the attempts to restrict immigration to England. The lodge took a decided stand in defense of the rights of the Jews, combating the passage of a number of parliamentary Bills such as the "National Insurance Bill," which provided for the exclusion of all persons not British subjects from participating in the government grant and also from joining any

of the "approved societies;" "The Slaughtering of Animal Bills;" and the "Shops Bills," which proposed to restrict the facilities for Sunday trading. In all these matters, the aggressiveness of the lodge brought an adjustment satisfactory to the interests of the Jewish people. The London B'nai B'rith also aided the Executive Committee of the Order in Jewish problems arising out of the Balkan Wars by inaugurating negotiations in England with a view to securing civil and political rights for Jews in the Balkan States.

In 1912 a lodge was instituted in Manchester and in 1925-1926 in Leeds, Edinburgh, and Liverpool. The establishment of District Grand Lodge No. 15 in London was authorized by the Executive Committee of the Order at its meeting on December 7, 1925.

Foreign Lodges under the Jurisdiction of the Executive Committee — In addition to the eight foreign Districts, there are several European lodges functioning under the jurisdiction of the Executive Committee. Among these are the lodges in Basel and Zurich, Switzerland, instituted in 1905 and 1909 respectively; "Danmark Lodge" in Copenhagen, Denmark, established in 1912; and lodges in the Hague and Amsterdam, Holland, founded in 1923 and 1924. The Swiss lodges and "Danmark Lodge" distinguished themselves by relief work during the War and post-war period. The "Danmark Lodge" supports a number of educational and philanthropic institutions, including a Toynbee hall, a reading room, and orphan asylum, a

acation colony for poor children, an em-

ployment bureau, and a loan office.

Chancellor of Foreign Affairs — The office of Chancellor of Foreign Affairs was created by the Convention of 1900. The Chancellor's duty was to serve as a "liaison officer" between the Order and the foreign lodges. Julius Bien, who retired from the Presidency of the Order in 1900, was elected to the Chancellorship and served until his death, when the office of Chancellor of Foreign Affairs was abolished.

B'nai B'rith Conferences Abroad — On April 15, 1912, an important meeting of the Executive Committee was held in Berlin, Germany, the first meeting of that body to be held outside of the United States. Its purpose was to promote closer relationship between the American and European lodges.

Endowment Fund — One of the principal objects of the Order at its inception was the care and support of the widows and orphans of deceased members. For this purpose, Widows' and Orphans' Funds, maintained by assessment of the members, were created in all lodges. The arrangement worked well in the early days but with changed conditions the revenue derived from assessments proved insufficient and some new method of procedure had to be adopted. District No. I led the way by establishing what became known as an Endowment Fund and other Districts followed suit with funding plans of their own. At the Chicago Convention in 1874, a proposal was made to consolidate the

various District funds into one general fund for the whole Order. The proposal was defeated and a simple declaration was adopted by the Convention stating, "The establishment of Widows' and Orphans' Endowment Funds is within the legitimate scope of the aims and objects of the Order." The unscientific character of most of the Endowment Laws, in the framing and administering of which more attention was paid to the clamor of members for cheap insurance than to the value of actuarial principles, could not fail to produce disastrous results. In many Districts, the additional taxation demanded by their endowment policy tended to become oppressive. The agitation of the Endowment question was kept up for a number of years and proved detrimental to every other interest of the Order.

The need for national remedial legislation became manifest so the Convention of 1885 passed a law making the maintenance of an Endowment Fund optional with each District but requiring that wherever an Endowment Fund did exist, it must be administered solely by the District Grand Lodge in accordance with prescribed rules. The new law was generally complied with and it had the desired effect: it placed the Endowment Funds on a sound basis. New difficulties, however, cropped out for in many cases the nationally established minimum contribution proved inadequate and threatened the safety of the Endowment Funds. On the other hand, increased assessment of the members

District Institutions — The Cleveland Orphan Home is B'nai B'rith's oldest philanthropic institution. Its history dates from the Annual Convention of District No. 2 in 1863, in Cleveland, when B. F. Peixotto proposed that a fund be created by annual assessment of members which could be used for charitable and educational purposes. His proposal was adopted. Four years later, at the Milwaukee Convention of District No. 2, when the fund amounted to $10,000, the members decided to use it for the purpose of establishing an orphan asylum. In the following year, the Cleveland Orphan Home was dedicated. The Cleveland Orphan Home is at present jointly supported by Districts No. 2 and No. 6 and is one of the

finest institutions of its kind.

large for the requirements of the District and very expensive to maintain. It was decided, therefore, at the Convention of District Grand Lodge No. 1 in May, 1926, to sell the property at Yonkers and with the proceeds build a smaller Home which would answer the present requirements of the District.

District No. 7 has participated since 1875 in the support and management of the Jewish Widows' and Orphans' Home of New Orleans, which was chartered in 1855. In 1924 its name was changed to Jewish Children's Home. Since 1877, the District has also contributed to the maintenance of the Touro Infirmary of New Orleans, one of the oldest Jewish hospitals in the country. District No. 7 was largely instrumental in the establishment in 1914 of the Leo. N. Levi Memorial Hospital, a sanatorium at Hot Springs, Arkansas and a national B'nai B'rith institution.

In 1889 the Atlanta Hebrew Orphan's Home was founded by District No. 5. It still is maintained largely by the contributions

of the B'nai B'rith membership.

Among the latest institutions is .that created through the efforts of District No. 3. It is known as The Erie Home for Orphans and Friendless Children, and was founded in

1914 at Erie, Pennsylvania.

National Institutions — The first national B'nai B'rith institution to be supported by all American Districts was the National Jewish Hospital for Consumptives in Denver, Colorado. It was founded in the early

Another nationally supported B'nai B'rith institution is the Leo N. Levi Memorial Hospital at Hot Springs, Arkansas. The springs have attracted many poor patients from Jewish communities throughout the country. Some of these, arriving with practically no resources, suffered great privations. The relief of the indigents who became stranded at Hot Springs presented a serious

relatives. Assistance was also given to the victims of the floods which visited many states in 1913 and The Executive Committee contributed to relief work in Ohio and Nebraska.

The latest need for assistance caused by calamity was in hurricane-swept Florida.

Word had scarcely been received from the devasted area when the Secretary of the Order started for the scene. He established contacts at once. After relief for the time being had been granted, it was found that a very considerable number of Jews required financial assistance to rehabilitate themselves. The Order, out of its Emergency Fund, granted a substantial sum. This has been augmented by contributions from lodges and members.

Foreign Relief — One of the earliest acts of assistance to coreligionists in foreign countries was sanctioned by the Convention of 1868 which went on record as favoring voluntary contributions by all Districts to the support of the Alliance Israelite Universelle. Friendly relations with the "Alliance"

have continued ever since.

Shortly afterwards, a series of outrageous persecutions in Roumania gave the Order an opportunity to render aid to suffering Roumanian Jewry. Largely through the instrumentality of the B'nai B'rith, B. F. Peixotto, former Grand Saar of the Order and a well-known philanthropist and jurist, was appointed by President Grant as American Consul in Bucharest in the hope that his presence as an American official would bring relief to oppressed Roumanian coreligionists. Peixotto's mission was successful as the massacres practically ceased during his stay in Roumania. Equally important was the fact that he succeeded in interesting the American Government in the

unfortunate lot of the Roumanian Jewish population with the result that the State Department addressed notes to the various European governments, inviting their cooperation in the humane endeavor to stop Jewish persecutions in Roumania. Peixotto's work was undoubtedly a significant factor in creating among civilized countries of the world a sympathetic sentiment towards the persecuted Roumanian Jews. This sentiment bore its fruit in action taken by the Great Powers at the Congress of Berlin, in 1878, when Roumania was granted the status of a sovereign kingdom only upon the express condition that the civil and political rights of the Jews should be recognized.

To Peixotto also belongs the credit for the foundation of the Society of Zion in Roumania, an organization with aims similar to those of the Rivai Rivith with which it later

became amalgamated.

As there was no salary attached to the office of American Consul in Roumania at that time, Peixotto, who was not a wealthy man himself, had to rely on American Jewry, and particularly on the B'nai B'rith, for financial support during his term of office. The Order fulfilled its obligation in a liberal manner. The Roumanian Jewish problem has remained ever since in the forefront of B'nai B'rith interest in foreign affairs.

A great opportunity for rendering aid to foreign coreligionists came in 1900 when the attention of the Constitution Grand Lodge was called to the plight of the Jews of

Galicia. Their economic privations, always severe, were aggravated by violent outbursts of anti-Semitism. In cooperation with the European lodges of the Order and other Jewish organizations, the B'nai B'rith formulated measures to relieve Galician Jewry.

rate a national campaign for funds for the relief of the victims of Russian persecutions. The contribution of the B'nai B'rith to this

chest was over $44,000.

Order to the sufferers from a fire which, in 1911, destroyed Balat, a section of Constantinople inhabited principally by Jews. In the summer of 1912, an earthquake devastated a number of cities in European Turkey and the B'nai B'rith once again came to the aid of the sufferers by sending prompt finan-

cial relie

The Balkan Wars of 1912-1913 left in their wake a great deal of misery and distress

among the Jewish population of the war zone. The Order undertook measures of relief, towards which the European lodges contributed over $12,000 and the American lodges over $25,000. The Order also participated in a conference of various American and European Jewish organizations, held in Brussels in December, 1912, where united action in the Balkan relief work was agreed upon and the necessary machinery created.

These Balkan wars, like all wars, were accompanied by atrocities perpetrated upon the non-combatant population. The Jews, of course, did not escape their share. The Order took prompt steps to investigate all cases of maltreatment of the Jewish population and urged the American Government to intervene on behalf of the victims. Thus, when reports arrived of the outrages committed on Jews in Salonica in November, 1912, the B'nai B'rith appealed to President Taft and the President ordered an investigation by our government.

At the Convention of 1910, the following resolution was adopted: "Resolved, that the Independent Order of B'nai B'rith hereby re-asserts its purpose and PLEDGES itself to devote its energies towards securing absolute freedom and equality of rights and opportunity for Jews in every land, and to initiate and persistently pursue proper measures calculated to achieve that result . . ." An opportune moment soon presented itself

cal emancipation of the Balkan Jews were defeated by the craftiness of the Balkan States, led by Premier Majorescu of Roumania, who presided at the conference.

1914, new opportunities for foreign work arose. Early in the war, an appeal came from the Austrian lodges for financial assistance. Immediately the machinery of all American lodges was mobilized and a "drive" organized with the result that by March 31, 1915, contributions totaling $101,906.16 had been collected among the members of the Order

and forwarded to Europe

1918, to formulate the demands to be presented to the Peace Conference. At the latter, the B'nai B'rith was represented by Mr. Herbert Bentwich of the London Lodge. The representatives of the Order also had an opportunity to discuss the Jewish case with President Wilson before his departure for Europe to attend the Peace Conference.

The orgy of massacres and persecutions which broke out in the various countries of Central and Eastern Europe after the Armistice again necessitated constant vigilance and

B'nai B'rith

In the fall of 1919, when reports came to

the officers of the Order detailing the urgent needs of European Jewry as a result of the war, it was decided to launch a campaign for a Loan Fund from which advances could be made to the foreign lodges, thus enabling them to assist their members during the period of reconstruction. More than $100,000 was collected among the members of the Order for this purpose. With the initial contribution of $20,000 by the Executive Committee, the Fund has reached a

years 1919-1922.

1858 on the execution of the mandate of the preceding convention: "We took immediate steps in accordance with the nature of our commission and had procured very valuable documents from Europe, on which to base further action, when we were arrested in our course by measures taken by other parties, which in fact neutralized our efforts completely and compelled us to abstain from further proceedings for the present..."

War Welfare Work — With the entrance of the United States into the war and the creation of a large civilian army, the Order immediately joined other philanthropic organ-

Anti-Defamation League — The Anti-Defamation League was organized in 1913 for the purpose of combating anti-Semitism, especially in so far as it manifests itself in the public defamation of the Jew, that is, in the press, on the stage, on the screen, in the schools, etc. The prototype of the Anti-Defamation League was the old Publicity Committee of District Grand Lodge No. 6.

Its work was similar to that now undertaken by the League but was on a smaller scale. It was the activity of the Publicity Committee that was largely responsible for the idea of

The work of the League is directed by a Governing Board consisting of five members, with the President of the Order and the Chairman of the Executive Committee of the League as members ex-officio. The Secretary of the Order is also the Secretary of the Anti-Defamation League. The Governing Board meets at frequent intervals. The League has the secretary of the context of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the secretary of the sec

Anti-Defamation Committees

One of the first tasks undertaken by the League was to attack the problem of the frequent defamation of the Jewish people in commercialized amusements, particularly in the motion-picture industry where the Jew was frequently made to play a mean and despicable part. An attempt to correct the evil through an appeal to film manufacturers resulted in complete failure. The League then applied to the National Board of Censorship, which was created and supported by the motion picture producers and which acted nominally under the auspices of the Peoples Institute of New York City. Hope was entertained that this agency would remedy the situation but negotiations with the Board also proved fruitless. As the industry did not show any desire to reform itself, it was necessary to bring to bear the pressure of aroused public

The manufacturers soon felt the reflex of aroused public opinion. In its first report in 1915, the League recorded a great change for the better in motion pictures. The films showing the Jew as a criminal, such as "The Mystery of the Amsterdam Diamonds," gradually disappeared, giving place to careful and sympathetic studies of Jewish life, such as those contained in the Kalem film, entitled "A Passover Miracle," or the Reliance film, "The Faith of Her Fathers." The comic film of the older days, such as "Rebec-

positive assistance to the industry. The contrast between these two affairs is a good index of the progress made by the Anti-Defamation League in this sphere of activity.

The legitimate stage did not present a serious problem for the League even though it seldom portrayed the Jew in a realistic way. The tendency towards caricature of the Jewish type has a long history and is still in evidence in our modern theatre. In most instances, however, such caricatures are harmless and opposition only makes them thrive the more. The League recorded in its 1915 Report several cases of successful interference with the production of plays, such as "The Traffic" and "Grumpy," in which Cyril Maude, the well-known English actor, consented to the modification of one of the characters impersonating the Jew.

The caricature of the Jew in vaudeville involved a far more serious question. The difficulty there resulted largely from the Jewish comedian, whose license in impersonating the Jew in an objectionable manner is well known. It was aggravated by the fact that some of the Jewish actors were not readily amenable to the suggestions of the League for the elimination of objectionable stunts. The problem was even more complicated because in many cases it was not the lines of the act or the song which were offensive, but it was the way in which the act was produced. The League was hampered also in its determined stand against defamation in vaudeville by the attitude of a large class of

Jewish patrons who are either indifferent or who enjoy the frequent ridicule of the Jew in the theatre. On the other hand, the League has had to guard itself from interfering in many cases which presented no real grievance but which excited the ire of the too-sensitive type of Jewish theatre-goer, who is prone to see insult where none is intended. The League works through the various booking agencies and theatrical managers with the result that its success in this field has been equally pronounced. Especially effective is the appeal to the managers of local vaudeville theatres, who give the most efficient cooperation to the League. The League is also aided by the better class of Jewish actors, who volunteer assistance in the campaign against the unscrupulous Jewish comedian.

Magazines of general circulation seldom contain objectionable articles or defamatory references to the Jew. It has been the policy of the League in cases where objectionable articles are printed to submit a protest to the editors with the suggestion that they publish another article which would neutralize the influence of the first. In practically every case, the editors have apologized for the publication of the matter to which exception was taken. In its Report of 1915, the League pointed out that religious magazines, both Protestant and Catholic, at times printed material anti-Semitic in character against which the League protested. In the Report of 1925, however, the League gave the Christian denominational press a "clean

bill." Speaking of a special survey made of these publications, the Report says: "It showed that these journals on the whole were fair and just in their comment on the Jew and Judaism, and that they are nearly all unsparing in their denunciation of the Klan, and that there is likewise enlightened opinion in regard to the theory of so-called Nordic superiority."

The most frequent offenders, however, have been trade publications, agricultural magazines, manufacturers' magazines, and the like. The League has waged an energetic fight against the defamatory practices of these publications. Happily, its protests seldom fail to bring about desired results.

The improper and incorrect use of the words "Jew" and "Jewish" in the daily newspapers received the attention of the League at the very beginning of its existence. Especially unfair was the mention in newspaper reports of "Jew" in connection with the commission of crime, where the name of the accused was one usually borne by a Jew. The League pointed out that the supposed religious affiliations of other classes of men charged with crime were never mentioned. The first news agency to recognize the justice of the stand taken by the League was the Associated Press, the President of which issued an order correcting the error. The order has been observed almost uniformly ever since. Encouraged by this success, the League decided to furnish newspapers and magazines with explanations of the correct

The League has striven persistently for the elimination of objectionable textbooks in Public Schools. It has concentrated its efforts especially on the discontinuance of the widespread use of "The Merchant of Venice" as a textbook, believing that the reading of the book by school children, unless guided by a highly competent, liberal teacher, is bound to instill hatred of the Jewish people into young minds. Through the efforts of the League, the use of "The Merchant of Venice" has been discontinued in the school systems of most of the larger cities.

An effective method of dealing with the textbook situation was the bringing about of the elimination or modification of objectionable features through negotiations with publishers. In most cases, the League was successful in securing the co-operation of pub-

lishing houses

The war in 1917–1918 presented the League with a new problem or rather, the old problem of anti-Semitism in a new guise. The frequent accusation of the Jews as "slackers" is fresh in the memory of practically everybody and need not be reviewed here. Most of the efforts of the League during the war years were devoted to the refutation of these slanderous attacks, whether open or veiled.

whether in publications, speeches, or the actions of governmental bodies. A typical bit of slander was the following item printed in the manual for the medical advisory boards who were acting in connection with the Selective Draft:

"The foreign born, and especially Jews, are more apt to malinger than the native born . . ." When President Wilson's attention was called to this gross vilification.

he immediately ordered it corrected.

Of the objectionable material which, as a result of the protest of the League, was withdrawn from publication in a number of newspapers during the War were the articles written by Miss Olga von Marx under the title of "Germany's Greatest Woman Spy." All of them were systematic attempts to revile the Jew

After the Armistice, the anti Semitic wave in Europe did not abate; on the contrary, it grew. The twin accusations of "Bolshevism" and "profiteering" were hurled everywhere at the Jews. A new series of massacres took place in Poland and the Ukraine. All these events had a repercussion in this country. Reports of foreign correspondents of American newspapers, located in various capitals of Europe which were hotbeds of anti-Semitism, brought the anti-Semitic movement to the notice of America with consequences not always to the advantage of the Jew. The post-war hysteria and xenophobia and the warfare against radicalism, for which the Jews were held responsibled by the igno-

rant and the malicious, all contributed to the growth of anti-Semitism in this country on an unprecedented scale. The League strained every effort to counteract the injurious effect of the anti-Semitic propaganda. It tried to present the true facts to the American public in the hope that national fairness and common sense would reassert themselves. Public lecturers who, after spending a few months in Europe, passed on to the American audiences the stories prepared for them by anti-Semitic propagandists were challenged to show proof of the assertions which they were making and so also were the editors of magazines reprinting various defamatory material from European and other sources.

The report of the League presented to the general convention of the Constitution Grand Lodge held in May, 1920, contained the following: "The Administrative Committee believes that the crisis has passed and that the steps now being taken and which are already showing some effect will gradually cause conditions to return to normal." But a month later, the Dearborn Independent began its vicious anti-Semitic campaign. Although in 1920 the Constitution Grand Lodge authorized the establishment of a special Anti-Defamation League Fund and in five years about $200,000 was collected for the anti-defamation work, the financial means at the command of the League to combat this propaganda were pitifully small as compared with the Ford millions which backed the Dearborn Independent. The

The spectacular rise of the Ku Klux Klan and its almost equally spectacular decline is well known. The most important document published by the League in its controversy with the Klan was "A Jewish Reply to Evans" (Dr. Hiram Evans, The Imperial Wizard, who made a number of anti-Semitic charges in his speech at a Ku Klux Klan gathering in Dallas, Texas, in 1923.) A hundred thousand copies were distributed and it was reprinted and editorially com-

mented on in scores of papers. About the same time, fifty thousand copies of the Evans-Zangwill debate, published in the Chicago Daily News, were distributed throughout the

country

At its last two General Conventions, the B'nai B'rith expressed its opposition to the reading of the Bible in public schools. The Convention of 1920 passed the following resolution: "Religious liberty and the right of individual opinion in creed and practice being secured to every American citizen by the Constitution of the United States and by that of the States of the Union, and being of the opinion that Bible reading, in whole or part, in the public schools of the country is an encroachment on such constitutional right:

"BE IT RESOLVED, That the Independent Order of the B'nai B'rith declares itself as opposed to such practice as being unjust and un-American and hereby tenders its support in opposing any effort to introduce or maintain such Bible reading in the public schools of this belond events.

The Convention also commended Governor Thomas E. Campbell, of Arizona, for vetoing a bill passed by the state legislature which permitted the reading of the Bible in the

schools of the state.

The stand taken by the 1920 Convention on the subject of Bible reading in schools was reaffirmed by the Convention of 1925.

In addition to the so-called "vigilance" work, which has consisted in handling specific

Since 1913 the League has been working in close cooperation with the Committee on Good Will between Jews and Christians of the Federal Council of Churches of Christ in

America

Immigration Work — The persecution of Jews in Russia during the early eighties and the consequent increase of Jewish immigration to the United States made the Order appreciate the urgency of immigrant relief.

The leaders of the B'nai B'rith, President Bien, Ellinger, and others, recommended that the newcomers be induced to settle on the

In the years 1904–1914, while coping with the problem of assisting the many immigrants constantly arriving from Eastern Europe, the B'nai B'rith and other Jewish organizations were compelled to undertake an equally serious and difficult task, the task of safeguarding the policy of the "open gate" which was threatened by a severe restrictionist agitation. Though the Order favored such barriers to immigration as would prevent the mentally and physically unfit from enter-

ing the United States, it consistently opposed such unjust restrictive measures as were embodied in the Dillingham-Gardner Immigration Bill of 1907 and similar subsequent Acts. This opposition was highly successful for the objectionable features of the Dillingham-Gardner Bill were eliminated and the later Acts, which provided for the so-called literacy test, were vetoed by both President Taft and President Wilson.

A somewhat different phase of the immigration problem with which the Order concerned itself was the work of supplying legal aid to desirable immigrants who, for one technical reason or another, faced deportation by immigration authorities. The late Simon Wolf, the representative of the Order in Washington, rendered valuable service in sustaining appeals in deportation cases tried before the Federal Department of Labor. His work is being continued by his successor, Mr. Maurice, B. Rosenberg.

The Order was also active in the campaign to relieve the overcrowding of immigrants in the various port cities, particularly New York. By cooperating with the Industrial Removal Bureau, it helped distribute immigrants among beneficial localities throughout

the country

It goes without saying that during the present post-war period the Order has been strongly opposed to the discriminatory features of the new immigration legislation. Thus a resolution passed by the Twelfth General Convention of the Constitution

New York City. In the beginning, the library was maintained by the Constitution Grand Lodge but later District Grand Lodge No. I took it over and controlled it until 1906. The establishment of the Maimonides Institution was followed a short time later by the organization of the Mendelssohn Library Association in Cincinnati.

The creation of religious educational institutions, although advocat d by some members, has never been considered within the legitimate scope of the Order's activities. The majority of B'nai B'rith members always have agreed that the promotion of particular doctrinal views concerning Judaism could not but militate against the primary purpose of the Order, union and harmony

among Israelites.

In the period immediately following the Civil War, a new spirit favorable to educational projects can be discerned in the Order's history. Peixotto's proposal to establish a university under the auspices of the B'nai B'rith was received favorably, even though very little substantial support came from the members. Various lodges began to subsidize local schools and Shiloh Lodge No. 17 of Albany, New York, established a B'nai B'rith Academy. On the other hand, when it was proposed that the Order unite with the Union of American Hebrew Congregations in the establishment of a theological institute, the Convention of 1874 passed the following resolution:

". . . this Convention deems it not

within the sphere of the Order to interfere with congregational or doctrinal matters in

any shape or form.

In the nineties, when attention began to be centered on vocational training, a fresh impetus was given to the educational activities of the B'nai B'rith. Thus, technical instruction was introduced in the Cleveland Orphan Home. The Hebrew Technical Institute of New York received a great deal of support from the Order. In 1895 a Manual Training School for technical education of the children of the poor was established in Philadelphia by District No. 3. Close cooperation was maintained also with the National Farm School at Doylestown, Pennsylvania.

In 1900 the Order joined the Jewish Chautauqua Society in a plan which provided that lectures on Jewish subjects were to be given under the auspices of both organizations. The scheme, however, did not work well and it was soon abandoned. At present, the Order supports the Educational League, which was founded for the purpose of helping talented orphans acquire higher education.

B'nai B'rith Hillel Foundations — The B'nai B'rith Hillel Foundations movement among the Jewish students of American universities opens a new era in the constructive educational activities of the B'nai B'rith. This work will no doubt prove of supreme value in preparing our college youth for leadership in Jewish communal activities. The first Hillel Foundation was established

at the University of Illinois in 1924. Since then, Foundations have been established at the Universities of Wisconsin, Ohio, and Michigan.

Social Service — A great deal of attention has been given since 1910 to social service work in penal and eleemosynary institutions. This type of work was originated by District No. 2 under the direction of a very able committee headed by Jacob Billikopf. The Constitution Grand Lodge, at its Convention in 1915, made social service a national B'nai B'rith activity and created a Social Service Bureau to supervise the work of the local organizations. The Convention of 1925

created the office of Chairman of Social Service of the Order and President Alfred M. Cohen appointed Dr. Emil W. Leipziger to the post. The Convention further recommended that each District Grand Lodge should have either a director of social service or a separate social service committee headed by a District Chairman who would annually transmit to the Chairman of the Order a full report of the activities in his District.

Of the many local B'nai B'rith agencies for social service, the B'nai B'rith Free Employment Bureau in Chicago deserves special mention because of its extraordinarily useful work. It was established in 1905 by a group of Chicago members and combined in 1909 with an employment bureau maintained by the Jewish Charities of Chicago. At present, its work is done entirely under the auspices

of the latter organization

During the past six years, the Order has done a great deal of Americanization work. This service was officially placed within the scope of B'nai B'rith activities by the Convention in 1920 when the office of Director of Americanization was created and entrusted by the Executive Committee to Sidney J. Kusworm of Dayton, Ohio, who still holds the position. Many of the lodges have undertaken various aspects of Americanization work, either independently or in cooperation with other Americanization agencies.

Work in Mexico — The Order became interested in the Jewish immigrants in

Mexico when, in 1921, Rabbi Zielonka of El Paso, Texas, brought to the attention of District Grand Lodge No. 7 the plight of a number of these unfortunates who, hoping to enter the United States through the Mexican border, went to Mexico and became stranded. At the request of the Executive Committee of the Order, a commission consisting of Rabbi Zielonka and Mr. Archibald A. Marx visited Mexico City—the main center of the new immigration—and succeeded in effecting the organization of a local relief committee which functioned for two years with the financial assistance of the Order.

lish themselves in their trades. Another function of the Bureau is the Mexicanization of the immigrants. Emphasis invariably is laid on the fact that Mexico must become the permanent home of the immigrant and he is discouraged in thinking that Mexico is merely a stopping place on the route to the United States. As part of this program, classes in Spanish have been established at the B'nai B'rith building, where the newcomers are also taught the laws and customs of the country. In this work, the Bureau is being encouraged by the Mexican Government. The Bureau also does ordinary relief work, such as providing the immigrants with shelter, food, and medical assistance, until they are able to take care of themselves.

No attempt has been made on the part of the Order to encourage immigration into Mexico. In fact, a too rapid influx of Jewish settlers is discouraged by the Order because of the present economic condition of that

country

The Official Publication of the Order — The agitation for the establishment of a B'nai B'rith organ began in the early seventies. Finally, in 1885, the Constitution Grand Lodge authorized the creation of a monthly magazine and in 1886 The Menorah Monthly Magazine was founded as the official publication of the Order. Benjamin F. Peixotto was made editor. The Menorah, under its successive editors — B. F. Peixotto, M. Ellinger, and Frederick De Sola Mendes, maintained a high journalistic standard and

devoted itself mainly to the printing of original articles of general Jewish interest. In 1902 the connection between the Order and The Menorah ceased. In 1905 the Order began to publish the B'nai B'rith Bulletin, which later was named the B'nai B'rith News. The News was enlarged and its "make-up" altered in 1924 when it was given its present name, The B'nai B'rith Magazine.

The policy of the Order in recent years has been to utilize The B'nai B'rith Magazine more and more as an instrument for educational work among Jewry generally. It aims to provide the widely-scattered homes of the Jewish people throughout the United States with a truly helpful Jewish journal.

The B'nai B'rith Gold Medal — At the meeting of the Executive Committee held in Berlin in 1912, it was decided to award annually a gold medal to "the man or woman, regardless of creed, who has contributed most during the year to the welfare of the Jewish cause." The first medal was voted to the Honorable William H. Taft, President of the United States, and was presented to Mr. Taft by the Executive Committee, at the White House on January 6, 1913. Later recipients of the medal are: in 1914, Adolfe Stern, of Bucharest, Roumania, who has been President of District Grand Lodge No. 9 for a number of years; in 1915, Henry Morgenthau, United States Ambassador to Turkey from 1913–1916; in 1919, Simon Wolf, the

Late President of the Order; and President

Woodrow Wilson in 1918

Anniversary Celebrations of the Order—The B'nai B'rith celebrated its Golden Jubilee, October, 1893, in a fitting manner. Jubilee meetings were arranged by all the District Grand Lodges while the Constitution Grand Lodge and District Grand Lodge No. I had a joint celebration on October 12, 13 and 15, 1893, in New York City. It included a public meeting at the Grand Central Palace of Industry, a banquet, and an assembly at Temple Beth-El.

The Seventieth Anniversary of the institution of the Order was celebrated by lodges throughout the country. Noteworthy among these celebrations was the one arranged under the auspices of District Grand Lodge No. I which took the form of a public meeting at Temple Beth-El on Sunday evening, January 19, 1913, in New York City. The assembly was honored by the presence of President Taft, who delivered an address

The celebration of the Seventy-fifth Anniversary was held under the auspices of the Executive Committee from September 28 to

October 2, 1918, in Chicago

Of national events in which the B'nai B'rith participated, the Centennial of American Independence in 1876 deserves special mention. The Order presented to the Centennial Exhibition in Philadelphia a statue representing the triumph of religious liberty. The statue was wrought by the late Moses Ezekiel, a distinguished American sculptor
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	Jewish Population





	
	Total Population
	Estimated 1917-1918



	
	Official Estimate
	Unless Otherwise



	Cities
	1925
	Indicated



	Detroit, Mich
	1,242,044
	50,000



	Duluth, Minn
	110,502
	2,300



	East St. Louis, Ill
	71.423
	1.000



	Elizabeth, N. J
	95.783*
	5,000



	Elmira, N. Y
	48,359
	1.200



	El Paso, Tex
	104.929
	1.800



	Erie, Pa
	93,372*
	1.500



	Evapsville, Ind
	93,601
	1.500



	Fall River, Mass
	129,662
	7.500



	Fort Wayne, Ind
	97,846
	1.650



	Fort Worth, Tex
	154,847
	2.250



	Galveston, Tex !
	48,375
	1,100



	Gary, Ind
	76,870
	1,200



	Grand Rapids, Mich
	153.698
	1.000



	Harrisburg, Pa
	83,422
	4.000



	Harrison, N. J
	16.414
	1.000



	Hartford, Conn
	160.197
	20.567 ('20)



	Haverbill, Mass
	49,084
	3,500



	Hoboken, N. J
	68.166*
	3.000 ('23)



	Holyoke, Mass
	60.892
	1.264 ('20)



	Houston, Tex
	164.954
	5.000



	Indianapolis, Ind
	358.819
	10.000



	Jacksonville, Fla
	95,450
	2.000



	Jersey City, N. J
	315,280
	12.125 ('22)



	Joliet. Ill
	40.578
	1.100



	Kansas City, Kan
	101.177*
	3.500



	Kansas City, Mo
	367.481
	12.000



	Lancaster, Pa
	56.505
	1.400



	Lawrence, Mass
	95.136
	2.315 ('20)



	Lincoln, Neb
	60.941
	1.200



	Little Rock, Ark
	74.216
	1.500



	Long Branch, N. J
	13.646
	1.300



	Los Angeles, Cal
	576.673*
	43.000 ('23)



	Louisville, Ky
	259.259
	9.000



	Lowell Mass
	110.542
	6.000



	Lynn Mass
	103.147
	7.500



	Malden Mass
	51.789
	9.000



	McKeesport Pa
	49.097
	3.000



	Memphis, Tenn
	174,533
	7.000



	Meriden Conn
	36.292
	1.000



	Milwankee Wis
	509.192
	20.000 ('22)



	Minneapolie Minn
	425 435
	15,000



	municapona, mini
	120,100
	20,000
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A LIST OF THE COUNTRIES OF THE WORLD AND THEIR JEWISH POPULATION




	Name of
	Number
	Name of
	Number





	Country
	of Jews
	Country
	of Jews



	Abyssinia
	50,000
	Indo-China
	1,000



	Aden and Perim
	3.747
	(French)
	



	Afghanistan
	18,135
	Iraq
	87,483



	Alaska
	500
	Irish Free State
	5,148



	Algeria
	85,000
	Italy
	50,000



	Arabia
	25,000
	Jamaica
	1,250



	Argentina
	200,000
	Japan
	1,000



	Australia
	21,615
	Kenya
	100



	Austria
	350,000
	Kirghizia
	2,120



	Belgium
	44,000
	Latvia
	95,675



	Brazil
	21.000
	Libya
	20,000



	British Empire
	514,442
	Lithuania
	155,125



	British Malaya
	703
	Luxemburg
	1,353



	Bulgaria
	43,232
	Malta
	35



	Canada
	126,196
	Mexico
	8,972



	Chile
	2,000
	Morocco (French).
	21,000



	China
	12,000
	Morocco (Spanish).
	18,000



	Congo (Belgian)
	177
	Netherlands
	150,000



	Crimea
	51,516
	New Zealand
	2,380



	Cuba
	4,000
	Norway
	1,457



	Curacao
	565
	Palestine
	160,000



	Cyprus
	195
	Paraguay
	400



	Czecho-Slovakia
	354,342
	Persia
	40,000



	Danzig
	9,239
	Philippine Islands
	500



	Denmark
	5,947
	Poland
	2,854,600



	Dominican
	
	Porto Rico
	200



	Republic
	55
	Portugal
	1,000



	Egypt
	59,581
	Portuguese East
	



	Esthonia
	4,566
	Africa
	100



	Finland
	1,613
	(Mozambique)
	



	France
	165,000
	Rhodesia (North)
	110



	France and
	
	Rhodesia (South)
	1,289



	Possessions
	551,000
	Roumania
	900,000



	Germany
	615,000
	Russia (R.S.F.S.R.)
	518,260



	Gibraltar
	1,123
	Russia (R.S.F.S.R.)
	



	Great Britain
	297,000
	in Europe
	2,662,139



	Greece
	125,000
	Russia (U.S.S.R.).
	2,820,429



	Hawaii
	150
	Russia (U.S.S.R.)
	



	Hong Kong
	150
	in Asia
	114.953



	Hungary
	473,310
	Saar Region
	5,000



	India
	21,778
	
	








A LIST OF THE COUNTRIES OF THE WORLD AND THEIR JEWISH POPULATION




	Name of
	Number
	Name of
	Number





	Country
	of Jews
	Country
	of Jews



	Serb-Croat-Sloven
	e
	Turkey in Europe.
	. 70,000



	States
	. 64,159
	Turnoman
	. 500



	Siberia
	. 44,725
	Ukraine
	. 1,795,540



	S. W. Africa
	. 200
	Union of South
	



	Spain
	. 4,000
	Africa
	. 62,103



	Surinam
	. 818
	United States
	. 3,600,800



	(Dutch Guiana)
	
	(Contin'l)
	



	Syria and Lebanon
	. 35,000
	United States and
	



	Sweden
	. 6,469
	Possessions
	. 3,602,220



	Switzerland
	. 20,979
	Uruguay
	. 150



	Tanganyika
	. 10
	Uzbek Republic
	. 10,000



	(German E.Afric
	(a)
	Venezuela
	. 411



	Tangier Zone
	. 12,000
	Virgin Islands
	. 70



	Trans-Caucasian
	
	West Russia
	. 115,613



	Republic
	. 57,608
	(Gov't of Witeb
	sk)



	Tunisia
	. 65,000
	White Russia
	. 395,184



	Turkey in Asia
	. 70,000
	
	







JEWISH MEMBERS OF THE CONGRESS OF THE UNITED STATES




	PAST
	
	
	





	Ansorge, Martin C., B. 1882
	Rep. from N. Y.,
	1921-1922
	



	Benjamin, Judah P., 1812-1884
	Sen. from La.,
	1853-1861
	



	Cantor, Jacob A., 1854-1920
	Rep. from N. Y.,
	1913-1915
	



	Einstein, Edwin, 1842-1906
	Rep. from N. Y.,
	1879-1881
	



	Emerich, Martin, 1847-1922
	Rep. from Ill.,
	1903-1907
	



	Fischer, Israel F., B. 1858
	Rep. from N. Y.,
	1895-1899
	



	Frank, Nathan, B. 1852
	Rep. from Mo.,
	1889-1891
	



	Goldfogle, Henry M., B. 1856
	Rep. from N. Y.,
	1901-1915
	



	
	
	1919-1921
	



	Goldzier, Julius, 1854-1925
	Rep. from Ill.
	1893-1895
	



	Guggenheim, Simon, B. 1867
	Sen, from Colo.,
	1907-1913
	



	Hart, Emanuel B., 1809-1897
	Rep. from N. Y.,
	1851-1853
	



	Houseman, Julius, 1832-1891
	Rep. from Mich.,
	1883-1885
	



	Jonas, Benjamin F., 1834-1911
	Sen. from La.,
	1879-1885
	



	Kahn, Julius, 1861-1924
	Rep. from Cal.,
	1889-1902
	



	
	
	1905-1924
	



	Krauss, Milton, B. 1866
	Rep. from Ill.,
	1917-1922
	








	Lessler, Montague, B. 1869
	Rep. from N. Y.,
	1902-1903





	Levin, Lewis Charles, 1808-1860
	Rep. from Pa.,
	1845-1851



	Levy. David. See Yulee, David
	Levy
	



	Levy. Jefferson M., 1852-1924
	Rep. from N. Y.,
	1899-1901



	
	
	1911-1915



	Littauer, Lucius Nathan, B.1859
	Rep. from N. Y.,
	1897-1907



	London, Meyer, 1871-1926
	Rep. from N. Y.,
	1915-1917



	
	_
	1921-1923



	*Marx, Samuel, 1867-1922
	Rep. from N. Y.,
	



	May, Mitchell, B. 1871
	Rep. from N. Y.,
	1899-1901



	Meyer, Adolph, 1842-1908
	Rep. from La.,
	1891-1908



	Morse, Leopold, 1831-1892
	Rep. from Mass.,
	1877-1885



	
	
	1887-1889



	Phillips, Henry Myer, 1811-1884
	Rep. from Pa.,
	1857-1859



	Phillips, Philip, 1807-1884
	Rep, from Ala.,
	1853-1855



	Pulitzer, Joseph, 1847-1911
	Rep. from N. Y.,
	1885-1886



	Rayner, Isador, 1850-1912
	Rep. from Md.,
	1887-1895



	
	Sen, from Md.,
	1905-1912



	Rossdale, Albert B., B. 1878
	Rep. from N. Y.,
	1921-1922



	Siegel, Isaac, B. 1880
	Rep. from N. Y.,
	1915-1922



	Simon, Joseph, B. 1851
	Sen, from Ore.,
	1897-1903



	Straus, Isidor, 1845-1912
	Rep. from N. Y.,
	1894-1895



	Strouse, Myer, 1825-1878
	Rep. from Pa
	1863-1867



	Volk, Lester David, B. 1884
	Rep. from N. Y.,
	1921-1923



	Wolf, Harry B., B. 1880
	Rep. from Md.,
	1907-1909



	Yulee, David Levy, 1811-1886
	Del. from Fla.,
	1841-1845



	
	Sen. from Fla.,
	1845-1851



	
	
	1855-1861





*Died before taking his seat.


PRESENT



(Members of the Sixty-Ninth Congress)




	Bachrach, Isaac,
	Republican, Rep., Atlantic City
	1915-





	Berger, Victor,
	Socialist, Rep., Milwaukee
	1923-



	Bloom, Sol.,
	Democrat, Rep., New York
	1923-



	Celler, Emanuel,
	Democrat, Rep., New York
	1923-



	Dickstein, Samuel,
	Democrat, Rep., New York
	1923-



	Golder, Benjamin.
	Republican, Rep., Philadelphia
	1924-



	Jacobstein, Meyer,
	Democrat, Rep., Rochester
	1923-



	Kahn, Florence Prag
	Republican, Rep., San Francisco
	1925-



	(Mrs. Julius)
	
	



	
	
	





Perlman, Nathan D., Republican, Rep., New York 1921-Sabbath, Adolph J., Democrat, Rep., Chicago 1907-
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NATIONAL JEWISH ORGANIZATIONS

American Jewish Congress Office: 8 W. 40th St. N. Y. Org. March 1916. Re-org. 1920 American Jewish Hist. Soc. Office: 531 W. 123d, N. Y. Org. 1892

Amer. Jew. Physicians' Com-Office: 5 Columbus Circle, N. Y. Org. May 24, 1921

American Pro-Falasha Com. Office: 2107 Broadway, N. Y. Org. Aug. 1922; inc. 1923

Baron de Hirsch Fund Office: 233 Broadway, N. Y. Org. Feb. 9, 1891; inc. 1891 Bureau of Jew. Soc. Research

Cent. Conf. of Amer. Rabbis Office: Rochester, N. Y.

Dropsie College for Hebrew and Cognate Learning Office: Broad & York, Phil., Pa. Org. 1905; Inc. May 20, 1907 Educational L'gue for Higher Education of Orphans

Education of Orphans Office: 336 Eng. Bldg. Clev.,O. Org. 1896

Ex-Patients' Tubercular Home of Denver, Colo. Office: 8,000 E. Montview Blvd., Denver, Colo. Org. 1908

Federation of Hungarian Jews in America

Office: 1 Union Sq. W., N.Y. Org. Nov. 1, 1919

Feder.of Polish Heb. of Amer. Office: 32 Union Sq., N. Y. Org. 1908

Hadassah, The Women's Zionist Organization Office: 114 Fifth Ave., N. Y.

Hebrew Sheltering and Immigrant Aid Soc. of Amer. Office: 425 Lafayette, N. Y. Org. 1888

Ind. Order of B'nai B'rith Office: 9 W.4th, Cincinnati, O. Org. Nov. 1, 1843

Ind. Order Brith Abraham Office: 37 Seventh, New York Org. Feb. 7, 1887

Indep. Order Brith Sholom Office: 506-508 Pine, Phil., Pa Org. Feb. 23, 1905

Ind. Order Free Sons of Israel Office: 3109 Broadway, N. Y. Org. Jan. 18, 1849

Indep. Order Sons of David Office: 828 Market, McKeesport, Pa.

Org. June 1905

Indep. Western Star Order Office: 1127 Blue Island Ave., Chicago, Ill. Org. Feb. 13, 1894

National Association of Jewish Community Center Secret. Office: 352 Fourth Ave., N. Y. Org. 1919

Nat. Conf. of Jew. Soc. Serv. Office: 114 Fifth Ave., N. Y.

Na.Coun. of Jew.Women, The Office: 2109 Broadway, N. Y. Org. Sept. 1893

National Farm School Office: 1101 Market, Room 809, Philadelphia, Pa. Inc. Apr. 10, 1896

Nat. Fed. of Tem. Brother'ds Office: Mer. Bldg., Cin., Ohio

Nat. Fed. of Tem. Sisterh'ds Office: Mer. Bidg., Cin., Ohio Org. Jap., 1913

National Federation of Ukrainian Jews of America Office: 1 Union Sq., N. Y. C. Re-org. Sept., 1920

Na. Jew. Hosp. for Consump Office: 3800 E. Colfax Ave. Denver, Colorado

Order Brith Abraham Office: 266 Grand, N. Y. C. Org. June, 1859

Order Knights of Joseph Office: 1022-28 Engineers Bank Bldg., Cleveland, O.

Org. Feb. 14, 1896

Order Sons of Zion Office: 44 E. 23d. N. Y. C. Org. Apr. 19, 1908

Office: 31 Union Sq., N. Y. C Org. 1922 Palestine Develop. Council Office: 27 William, N. Y. C. Org. 1921

Progressive Order of the West Office: 406-7-8 Frisco Bldg. 9th & Olive, St. Louis, Mo.

Rabbi Isaac Elchanan Theological Seminary Office: 301-3 E.Br'dway, N.Y.

Sephardic Brotherhood of America. Inc.

America. Inc. Office: 83 E. 116th. N. Y. C.

Train, Sch. for Jew Soc. Work

Office: 210 W. 91st. N. Y. Org. 1925 Union of Amer. Heb. Cong.

Office: Cincinnati, Ohio Org. 1873

Congregations of America Office: 131 W. 86th, N. Y. C Org. June 8, 1898

Union of Orthodox Rabbis of United States and Canada Office: 221 E.Broadway, N.Y. Org. Tammuz 24. 5662 (1902) United Order "True Sisters" Office: 309 W. 109th St. N.Y.

United Roumanian Jews of

Office: 799 Broadway, N. Y.

United Synagogue of America Office: 531 W.123d, N. Y. C. Org. Feb. 23, 1913

Women's Branch of the Un. of Orth. Jcw. Cong. of Amer. Office: 131 W. 86th, N. Y. C. Org. Apr. 19, 1920
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